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gyptian Pictures 


Which Should Have a Place in Your Library 





THE 
CELEBRATED ZODIAC 
OF DENDERAH 


THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 








The Zodiac is 19 x 25 inches, 
Price, 50c. 


The Temple is 25 x 44 inches, 
Price, $1.25 


Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 


Egypt. 


These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will 
given to you free of charge. 
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GHOSTS THAT NEVER WERE MEN 


“Familiars” of Alchemists. 


and used by alchemists to aid in the locating and 

preparing of simples, or in finding metallic bases 

or in furthering or attending to the processes of 
external alchemy. 


\ FAMILIAR or several familiars were often created 


How Familiars Come Into Existence. 


In creating a familiar, the alchemist followed the plan 
upon which his own human elemental was created. Not all 
alchemists knew of the plan. Such knowledge as they had 
they applied in the creation of their familiars. The creation 
by a human of an elemental for a special purpose is men- 
tioned in a subsequent article of this series. The creation by 
alchemists of familiars will be there covered. In creating 
the familiar the alchemist gave to it a portion of his own 
elemental, and by that which the alchemist so gave from 
himself, as blood, lymph, or other fluid, the familiar ghost 
could come into physical existence. After it was called into 
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physical existence and activity by the alchemist, it was his 
obedient servant, subject to his command. It disappeared 
and appeared at his will, performed missions on which it was 
sent, rendered the service entrusted to it, in watching al- 
chemical processes, handling alembics, attending to the fires 
and liquids, and other tasks to which its master had set it. 
The form of the familiar was often that of an animal, some- 
times of a human. Hence came the garbled stories of the 
black owls, ravens, black dogs and cats, and snakes and bats 
as companions of alchemists. Some people thereupon got 
a black cat, and an outfit of strange clothing and sat in a 
laboratory and were believed to be alchemists. 


Familiar Ghosts Spoke Through Inanimate Objects. 


An elemental could be attached by an alchemist to an 
inanimate object, become invisible itself, and cause the ob- 
ject to perform certain work (see The Word, Vol. 23, page 
129). Sometimes the elemental was bound to that object 
and could not leave it, unless loosed by the alchemist. No 
one could injure or interfere with the object. It possessed 
a certain power which, if its effects were seen by others than 
the alchemist, was believed to be a supernatural power. A 
brazen or other metallic figure, or a figure of stone could be 
made to produce sounds, answer questions put to it, and give 
warnings of approaching dangers. 


Speaking figures and speaking heads were created and 
became oracular. The figures possessed the power of divina- 
tion and of making sounds. The sounds would be interpreted 
by the hearer in the language which he spoke, and would 
answer his questions in the spirit in which they were put. 
When the alchemist disconnected the elemental from the 
object, the definite power ceased. Even then the object may 
still have possessed a magnetic influence of its own, due to 
past connection with the alchemist and the elemental, and, 
such an object might, because of its magnetic influence, at- 
tract other elemental presences, which could act in various 
ways through the image. Perhaps there still exist in 
museums some of these figures. 
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Duties of an Alchemist to His Familiar. 


A familiar could be created by an alchemist not without 
his taking a responsibility nor without danger to himself. 
The responsibility was like that of a father for a child. The 
alchemist must not only educate the familiar into methods 
and functions, but he must pay for all damage the elemental 
did. This responsibility had to be carried until the elemental 
became, in the course of evolution, human, and was endowed 
with mind. Alchemists who created such familiars were 
made aware of their responsibility, but they did not always 
know how long that responsibility was to last. Many rash 
alchemists, not appreciating their duties to their familiars, 
and eager to become masters before they could themselves 
serve, created familiar ghosts which they could not control. 
In so doing they lost their own lives and had, besides, to carry 


into future lives a responsibility to and for that which they 
had created. 


Fate of a Ghost Familiar and Its Creator. 


Once the elemental had been created, that is, many 
factors been combined into an elemental personality, it had 
an existence which could not be destroyed save by the de- 
struction of its creator, the alchemist. With the death of 
the alchemist, the combinations which made up the elemental 
personality of the familiar ceased to exist. However, the 
germ of the elemental, the thought of the alchemist, was not 
destroyed. When the alchemist came again into a new 
physical body, he created another elemental personality 
around the germ of the original thought. In this way the 
elemental would follow him from life to life, and he must, in 
each life, carry the responsibility for it and its deeds, until he 
had either mastered it, educated it, and brought it into the 
human kingdom, or until he should have through it lost his 
personal existence for all time. Then the familiar would be 
diffused into the elements and the germ killed. 


(To be continued) 
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CELESTIAL SYMBOLS OF THE NEW AGE. 
By Helen M. Stark. 


LL life moves in cycles. From the measured beat of the 
human heart to the enormous life span of a solar 
system, each period of growth is begun, rounded into 
fulness, and ended, to be succeeded by another of its 
kind; and whether it be in the case of a man, a race, or a 
universe, we find illumination in the study of these growth- 
periods or cycles. They are to be measured, not by man- 
made standards of time, but by celestial units, based on the 
time of revolution of some heavenly body around its parent 
body. For example, in animal life, physiological periods are 
measured by the lunar cycle; in vegetable life, depending on 
the seasons, by the Earth cycle or revolution around the 
Sun; while in the large affairs of races, religions, and world 
periods, time is marked on the celestial dial of the Zodiac by 
suns and planets. 





This has been recognized by the wise men of all ages, 
and they have sought a star, a sign in the heavens, as an in- 
dicator of earthly events. In the “Book of Solomon” we find 
the following statement: “In wisdom is the beginning, the 
ending, and the midst of times; the alterations of the turning 
of the Sun and the changing of the seasons; the circuits of 
years, and the positions of the stars.” The proverbial wis- 
dom of Solomon here credits the Divine Economy with a 
method in the periodicity and recurrence of events, that is 
analogous to the modern proverb: “history repeats itself.” 
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In “The Secret Doctrine’ Madame Blavatsky said: “It is 
true that the exoteric cycles of every nation have been cor- 
rectly made to be derived from, and depend on, sidereal mo- 
tions. The latter are inseparably blended with the destinies 
of nations and men. But with the pagans the cycles meant 
something more than a mere succession of events, or a more 
or less prolonged space of time. Ancient Wisdom added to 
the cold shell of astronomy the vivifying elements of its soul 
and spirit—Astrology. In the prognostication of historical 
events, at any rate, there is no psychic phenomena involved. 
It is neither prevision nor prophecy any more than the signal- 
ing of a comet several years before its appearance. It is 
simply knowledge and mathematically correct computations 
which enable the wise men of the East to foretell, for in- 
stance, that France is nearing such a point of her cycle, and 
Europe in general is on the eve of a cataclysm, which her own 
cycle of racial karma has led her to. Eastern Initiates main- 
tain that they have preserved records of racial development 
and of events of universal importance ever since the begin- 
ning of the Fourth Race—those which preceded it being tra- 
ditional. A proof of this is given in what to every Occultist 
is scientific evidence—the records preserved through the 
Zodiac for incalculable ages. . . . the history of this 
world since its formation and to its end, is recorded in the 
Zodiac and the Universal Symbolism, whose keys are in the 
keeping of the Initiates.” 


Hindu traditions tell us that 5,000 years ago, a period of 
spiritual darkness set in which submerged the world in age- 
long gloom. This period was marked by the conjunction, or 
massing together in the heavens of all the planets. These 
traditions further stated that this period of darkness would 
continue for 5,000 years, during which the Aryan nations 
would sink into degradation, ignorance, and slavery, but that 
in the fullness of its time this cycle of darkness would end: a 
new condition would set in, which also would be marked by 
a combination of the planets. That this period of darkness 
really descended upon the world, none who read history can 
doubt. Five thousand years ago began the wars recorded 
in the Mahabarata, which resulted in the destruction of the 
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warrior caste of India, the degradation and fall of the Brah- 
mans through using the influence of their position for selfish 
and unworthy ends; also caused the gradual descent of the 
people into moral lethargy and spiritual darkness. 


India neglected her spiritual treasure and it departed 
from her; with it, departed her ancient vitality, her courage 
and endurance. Hordes of warriors from the North and 
West swept over her plains in successive waves of slaughter, 
leaving her enfeebled and wretched, a prey to any enemy who 
might covet the ruins of her departed glory. Looking back- 
ward, that is what history tells us; looking forward from the 
time of the Vishnu Purana, that prophetic work described 
the same thing, as follows in part: “There will be contem- 
porary monarchs reigning over the Earth—kings of churlish 
spirit, violent temper, and ever addicted to falsehood and 
wickedness. They will inflict death on women, children, and 
cows; . .... they will be of unlimited power and their 
lives will be short; their desires insatiable; . . .. piety 
will decrease until the world will be wholly depraved. Prop- 
erty alone will confer rank; . . . falsehood will be 
the only means of success in litigation; . . . fine 
clothes will be dignity. . . . Thus in the Kali Yuga 
will decay constantly proceed, until the human race ap- 
proaches its annihilation. . . . When the close of the 
Kali age shall be nigh, a portion of that divine being, which 
exists of its own spiritual nature, . . . shall descend 
on the Earth . . . endowed with the eight superhu- 
man faculties. He will re-establish righteousness on Earth; 
and the minds of those who live at the end of the Kali Yuga 
shall be awakened. . . . The men who are thus 
changed . . ._ shall be the seeds of human beings, and 
shall give birth to a race, who shall follow the laws of the 
Krita age, the age of purity. As it is said “When the sun 
and moon and the lunar asterism, Tishya, and the planet 
Jupiter, are in one mansion, the Krita (or Satya) age shall 
return. . . . Two persons, Devapi, of the race of 
Kuru, and Moru, of the family of Ikswaku, continue alive 
throughout the four ages, residing at Kalpa. They will re- 
turn hither in the beginning of the Krita age, ” 
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Mr. G. E. Sutcliffe, a prominent English mathematician, 
member of the Leeds Astronomical Society, says: “The Kali 
Yuga commenced on February 21st B. C. 3101, when there 
was a conjunction of six planets and an eclipse of the sun 
commencing exactly at sunrise at the holy city of Benares. 


“A cycle of the Kali Yuga ended on December 3rd, 1899, 
when there was a similar conjunction of the same six 
planets and also an eclipse of the sun, which ‘ended’ ex- 
actly at sunrise at . . . Benares. The two events are 
exactly parallel, therefore, the only difference being that 
at the beginning of the Kali Yuga the Solar eclipse began 
at sunrise, whilst at the end of the Kali Yuga the Solar 
eclipse ended at sunrise. We thus see that the traditions 
handed down by the Hindus are borne out by facts.” 


There is, however, a lesser cycle that concerns us more, 
because a religion or a religious reform, connected with a 
sub-race, is due to arrive at the opening of each such cycle. 
This time-unit is measured by the precession of the equi- 
noxes through one Zodiacal sign, requiring about 2,160 years 
—a period short enough that several may be reviewed in 
written history. About 2,000 years ago, at the opening of 
the age of Pisces, the Christian religion was founded; and 
2,000 years earlier, when the vernal equinox changed from 
Taurus to Aries, Abram arose to be a leader of the nations. 


Following Hindu and Chinese history we are led to other 
times of readjustment also marked by Zodiacal changes. A 
careful study of symbols shows that each age is deeply in- 
fluenced by the nature of the sign ruling it. Early Chris- 
tianity was marked by the symbol of the “fishes.” In the 
gospel accounts, depending largely upon astrological symbol 
and myth, the followers of Jesus were fishermen; there was 
the miracle of the fishes, and the miraculous draught of 
fishes ; while a fish drawn in the sand was a sign or password 


among early Christians, and they sometimes called them- 
selves “little fishes.” 


Now that the cycle of Pisces is closing, the affairs of 
the world for the next two thousand years will be modified 
and colored by the characteristics of the sign Aquarius; hav- 
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ing for its symbol, two wavy lines and the figure of a man 
pouring water from anurn. In the highest aspect the man 
represents perfected humanity, for the true son of Aquarius 
is the Master of Wisdom and of Compassion, who pours 
over the world the spiritual waters of healing. Humanity 
as a whole has a long journey before it, ere this perfection is 
accomplished, but it is possible even now for any earnest 
soul to enter definitely and consciously upon the path which 
will lead him as an individual, into the Aquarian perfection, 
and to the end of his human training. 


The urn is the symbol of woman, or the mother prin- 
ciple, and in the new age we may expect to see great things 
accomplished by the agency of that principle working in the 
race. Not only shall woman come into her rightful place—a 
position of dignity and responsibility—but the feminine as- 
pect of life shall more and more find expression in man. 
Adaptability, gentleness, and intuition, shall more and more 
run parallel with stability, strength, and knowledge, as man 
in his steps toward perfection approaches the androgyne 
state. 


The two wavy lines are supposed to represent serpents 
—the lower one only a reflection—and as such they stand for 
Spirit and Matter. 


The sign Aquarius is “airy,” electrical, and vibratory, 
and under its influence we may expect the development of 
aviation; a great extension of our knowledge of electricity; 
any many discoveries in the realm of radio energy; that is, 
in the higher rates of light and electric vibration. Under the 
influence of this sign, psychic power will unfold and there will 
be marked examples of clairvoyance, of intuition, and of 
awakening memory. 


Of the Aquarian type of person Miss Isabelle Pagan 
says: “The chief characteristic of the true Aquarian is the 
extraordinary breadth and serenity of his outlook. He is 
absolutely unbiased. For him there is no religion higher 
than truth, and tradition and authority leave him untouched. 
He is the finest possible type of scientist; not necessarily, 
and in fact rarely, the practical scientist who utilizes divine 
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laws on the physical plane, but simply the student of these 
laws, the truth-seeker: patient, dispassionate, and untiring, 
whose method it is to take a comprehensive view of his sub- 
ject, form his own hypotheses, and then marshal his facts, 
trying and testing his theories until they are proof against 
assault. His entire absence of pose makes him willing to 
learn from anyone—even from a child—and he is as ready to 
own himself in the wrong as he is unwilling to force his per- 
sonal convictions upon others. His breadth of view makes 
him exceedingly charitable in his judgments, and he is often 
an earnest and practical philanthropist, anxious about the 
welfare of his fellow-creatures, and active in his endeavors 
for the enlightenment and uplifting of fallen humanity. 
The one thing he finds it hard to overlook or forgive, is 
humbug. Hypocrisy, unreality, or insincerity, whether in 
religion, in art, or in life, are peculiarly distasteful to him. 
In religion especially, he both practices and exacts sincerity, 
and is inclined to go his own way, ignoring public opinion, 
tradition, and authority; looking below the outward forms 
of sect and party in the faith to which he belongs, for the 
common basis of truth that underlies them all.” 


What better can we ask for the new age than that the 
Aquarian—may his tribe increase—shall rule it. In America 
anew and distinct typeis arising. This fact is borne witness 
to by the report of one of the leading ethnologists of America, 
whose report was printed in the papers issued by the Ethno- 
logical Bureau at Washington. He points out that into this 
great “melting pot,’ as Zangwill calls America, all European 
nations are pouring large numbers of their population, and 
from the mixture thus produced there is growing up a new 
type that is stronger and richer than any element of the 
parent stock. This may be called the coming American. 
He gives a description of the new type which corresponds 
fairly well with the Aquarian type. 





At this point the question may arise in the minds of 
some: “If the history of man and the Earth is written in 
the heavens, why is not more use made of this fund of knowl- 
edge—why does not man direct his life in more perfect har- 
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mony with the celestial law and order that guides the planets 
in their circuits, and holds them in their stations?” 


The answer is that always in a dark age, man neglects 
and forgets Divine wisdom. This has been the age of mind 
that knows itself only in relation to matter; that calculates 
values in weights and measures; but spiritual qualities do 
not register on a counting machine. The “age of reason” is 
one, but only one of the ages of man; the treasures of the 
mind are bought only at the price of spiritual living. Gross- 
ness has not always ruled, it is characteristic only of the 
dark age of the lower mind and deep materiality. 


Occultists tell us that in the days of the Chaldean and 
Peruvian empires, planetary configurations were taken ad- 
vantage of by the people in almost all undertakings. In Peru, 
the Spirit of the Sun was held in high reverence as the Lord 
of the world, and the religious and social systems of the peo- 
ple were characterized by an all-pervading spirit of beauty 
and joyousness. In Chaldea a very elaborate scheme of wor- 
ship of the Host of Heaven, the great Starangels, had been 
established, including as a practical guide to daily life, a com- 
prehensive and carefully worked out system of astrology. 


“The entire solar system . . . inall its vast com- 
plexity, was regarded as simply one great Being, and all its 
parts as partial expressions of Him. All its physical con- 
stituents—the sun with his wonderful corona, all the planets 
with their satellites, their oceans, their atmospheres, and the 
various ethers surrounding them—all these collectively made 
up His physical body, the expression of Him on the physical 
plane. Inthe same way the collective astral worlds (not only 
the astral spheres belonging to these physical planets, but 
also the purely astral planets of all the chains of the system 
—such for example as planets B and F of our own chain) 
made up His astral body, and the collective worlds of the 
mental plane were His mental body—the vehicle through 
which He manifested Himself upon that particular plane. 

The priests held that the physical planets which 
we can see serve as pointers to indicate the position or con- 
dition of the great centers in the body of the “Logos” Him- 
self, and also that through each of these great centers poured 
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out one of the ten types of essence out of which, according to 
them, everything was built. Each of these types of essence, 
when taken by itself, was identified with a planet, and this 
essence also was frequently called the Spirit of the planet, 
thus giving another quite different meaning to the term. In 
this sense they spoke of the Spirit of each planet as omni- 
present throughout the solar system, as working with each 
man and showing itself in his actions, as manifesting through 
certain plants or minerals, and giving them their distinctive 
properties. Naturally it was this ‘Spirit of the planet’ with- 
in man which could be acted upon by the condition of the 
great center to which it belonged, and it was with reference 
to this that all their astrological warnings were issued. 
, Enormous importance was attached to pre-natal 
influences, and a mother was directed to seclude herself and 
to live a sort of semi-monastic life for some months both be- 
fore and after the birth of a child. The educational ar- 
rangements of the country were not, as in Peru, directly in 
the hands of the priests, although it was they who decided 
by their calculations—evidently aided in some cases by clair- 
voyant insight—to which planet a child belonged. The chil- 
dren attached to a particular planet attended the school of 
that planet, and were under teachers of the same type as 
themselves, so that the children of Saturn would by no 
means be permitted to attend one of the schools of Jupiter, 
or the children of Venus to be taught by a worshipper of 
Mercury. The training appointed for these various types 
differed considerably, the intention being in each case to 
develop the good qualities and to counteract the weaknesses 
which long experience had prepared the instructors to ex- 
pect in that especial kind of boy or girl. The object of edu- 
cation with them was almost entirely the formation of 
character; the mere imparting of knowledge took quite a 
subordinate position.” 


In the future we may hope that this form of Divine wis- 
dom will again come into its own. Even now serious-minded 
people are making use of the horoscope as an aid in char- 
acter development, and without doubt its use will increase as 
the knowledge of astrology becomes more common. We 
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believe that it will enter as an important factor into the 
education of the egos who will be the nucleus of the next 
Race. 


In what has been said there is nothing but hope for the 
new age, yet we must not overlook the fact that there is an 
element of danger. One of the characteristics of the age is 
the feeble hold which the exoteric religions possess on the 
general body of the people. This lack of restraint increases 
the possibility of failure on one or both of two lines. These 
are the misuse of the psychic power which even now is be- 
ginning to develop, and the equally disastrous misuse of 
other modes of vibratory force that will be discovered. 


These dangers can be averted only in the establishment 
of new spiritual standards. These new ideals, to be effica- 
cious, must come from the heart and mind of One who speaks 
with the authority of a Divine mission; One who can gather 
up the scattered threads of knowledge, and weave them into 
new garments of Life; One who can collect the rays of 
Truth embodied in the various religions, and focus them 
into a rainbow of spiritual Light. 


“We must not, of course, presume to penetrate too 
deeply the Divine purposes; but coming events cast their 
shadows before, and it is not for nought that we have 
passed through the wonderful nineteenth century; it is not 
for nought that truths hitherto withheld have been published 
broadcast; it is not for nought that the Masters have sent 
their messenger before them to prepare the way; it is not for 
nought that eager eyes and earnest hearts are watching and 
longing for the light that is dawning; humanity is not going 
to be left desolate; it is not in vain that we have paid off five 
millennia of karmic debts; the night of weeping will not be 
perennial; let us cleanse our minds, and purify our hearts, 
and prepare to disseminate, however feebly, some rays of 
the light that is approaching; for it is even possible that 
some of this day and generation may be privileged to sit at 
the feet of incarnated God-hood, and listen to the words of 
wisdom that fall from Divine lips.” 


















































POPULAR THEOSOPHY. 
By Eduard Herrmann. 
THE SOUL AND IMMORTALITY. 

Chapter III. 


EFORE passing on to the consideration of the most 
important theosophical doctrines, attention must be 
drawn to the fact that these are not dogmas set 
up by some church which considers itself infallible, 

but are the result of researches carried on since countless 
ages, by the Brotherhood of Masters, discussed in the last 
chapter. 


No theosophist is under any obligation to accept these 
doctrines; every reader is at liberty to judge them, as the 
French Academy of Sciences judged the meteors, or Fulton’s 
steamboat. There must be people who will find in this phil- 
osophy not only more reason, but more solace than in the 
materialistic theory of eternal annihilation, or in the modern 
Christian doctrine of eternal damnation. 


The belief in the immortality of the soul winds like an 
unbroken thread through the history of mankind. It is to 
be found alike among heathen and christian peoples; among 
the representatives of civilization as among low barbaric 
tribes, such as the Polynesians, the Haidas; and it is, as 
Max Muller says, “not the dream of a few philosophical 
poets, or poetical philosophers, but the immediate result of 
the human soul when it faces the mystery of death.” 


What then, is the soul? Materialism declares it (the 
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center of consciousness) to be nothing but the product of 
the molecular activity of the brain; that this activity is the 
result of outward impressions; that external stimuli of a 
mechanical nature, as for instance the vibrations of sound, 
are changed in the brain into consciousness. How this pro- 
cess takes place, and why one and the same mechanical im- 
pression can produce in different individuals dissimilar con- 
sciousness and totally diversified feelings, has been as little 
explained by the materialists as has the question, whence 
comes the will which dominates thought. The will has no 
physical organs, nor does it need any (as we see in the case 
of the amoeba, which is devoid of organs) ; therefore, it can- 
not be transmitted through external influences to the brain. 
On the contrary, it clearly acts from the center outward; it 
has its origin in being conscious, and from there sets certain 
molecules in motion. It stands above the physical body, and 
can pick and choose, not only among external impressions, 
but among thoughts. Hence, we conclude it to be a mes- 
senger of that inner essence which retains its consciousness 
of ego unchanged in all conditions of the physical body, and 
which we term the soul. The soul has an inner transcenden- 
tal, and an outer physical consciousness. The physical con- 
sciousness is awakened by things external, the brain, with 
the help of the physical organs which it governs, forming 
the link between the soul and the outer world. Consequently, 
physical consciousness must be disturbed or suspended as 
soon as a disorder or mortification of the brain sets in, but 
not the transcendental or spiritual consciousness. The lat- 
ter does not stand in need of the senses; on the contrary, 
it can become fully active only when the senses are drowned 
in deep sleep or lethargy, as in the case of hypnotism, som- 
nambulism, or the condition which Plotinus calls ecstasy.’ 
Transcendental consciousness is imperishable, because its 
root is in the soul—the immortal side of man. Thence pro- 
ceeds development; for the soul is constantly expanding, and 
through its agent, the will, is continually at work upon the 
development of new organs. Thus cases of clairvoyance 





*See Du Prel, “Philosophy of Mysticism.” 
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and thought-transference, rare as yet, point to the awaken- 
ing of a sixth sense in man. The development proceeds 
from within outward. If the reverse were the case, the 
development would have been completed long ago, as the 
causes acting from without remain with few exceptions 
always the same. The necessity of direct thought transfer- 
ence or clairvoyance, for example, can in no way be reduced 
to external influences; on the contrary, one might imagine 
them rendered totally unnecessary through telegraphy and 
the telephone. However, as these powers nevertheless 
develop, there can be no doubt that an inner necessity of the 
soul nourishes them, just as it does the other senses. 


That the soul is something quite independent of brain 
and nerves, is proved practically by the extraordinary capac- 
ity which some people have of quitting their physical body 
voluntarily and of visiting distant places in the astral body.’ 
For such people there can exist no doubt that they have a 
soul; and they maintain that the soul, although infinitely 
finer, more ethereal and more enduring than the body, is 
nevertheless a material reality and that its seat is in the 
astral body. This power of leaving the body, we find, among 
mediums and hysterical persons,® but only an adept can 
exercise it voluntarily and consciously, and he gains thereby 
an absolute certainty with regard to this great problem of 


life after death, and concerning an existence apart from the 
body. 


Thus the theosophical doctrines regarding the soul are 
not mere metaphysical speculations, but flow from observa- 
tion of our Masters in this condition of freedom from the 
body. However, they can have a convincing effect upon 
such people only as have either full confidence in the 
Masters, or the interest and pertinacity necessary to prove 
the truth of these statements, for themselves; this last alter- 
native is preferable. The human soul is a spiritual entity, a 
monad. Every cell in the bodies of men, animals, plants and 
even in inorganic bodies, has its monad, its soul, and there- 








*A. F. Sinnet, “The Occult World,” p. 17. 
*W. T. Stead, “Borderland,” 1996, Vol. III. 
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with some sort of consciousness. In the case of man, this 
becomes seif-consciousness, the recognition of his own eter- 
nal ego, of his soul. The farther he progresses in his spiritual 
development, the more clearly does he become conscious of 
this soul-life; and with it he recognizes the real creative 
force, the form-creating power of the soul. He realizes 
that the soul forms, as its first product, thought in man; 
and that thought in its turn begets all things shaped by 
the human hand, which endure until time disposes of them. 
Thus one who ponders more deeply will further realize that 
the universe as a whole can be nothing but the thought, in 
countless forms of expressions of the world-soul, which 
we call God. The duration period of these eternal mani- 
festations, as indeed of the entire universe, depends (just as 
in the world of man’s creation) upon the power of the 
original thought. This power seems immense, apparently 
infinite, but it will exhaust itself sooner or later, and enter 
into a period of rest. 


In the Vahara Upanishad this idea is expressed as fol- 
lows: “The universe was developed solely through San- 
kalpa (thought or ideation), and only through the power of 
the thought does it stand.” 


Esoteric philosophy teaches that every thing lives and 
has consciousness (a soul), but not that every life and every 
consciousness is the same as that of man or animal. Mun- 
dane life is a branch of the spiritual activity which manifests 
itself in matter. This activity does not cease with the dis- 
integration and transformation of matter; in fact, it can- 
not cease at all, as it is eternal and so without beginning or 
end, but it continues to operate in another sphere, invisible to 
our senses. In other words, the soul in its creative impulse 
builds up the human body as a means for temporary activity 
in the sphere of mundane existence. After death it rises 
to other realms, and there becomes the vehicle or tool of the 
spirit, which must manifest itself everywhere. In contem- 
plating death, we should keep in mind that life is not concen- 
trated in the body, but in the soul, and that it is eternal. 
The body must disintegrate as soon as the animating 
principle, the soul, is withdrawn. This can happen in two 
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ways, either suddenly or else through slow, normal death. 
The death which can be seen approaching slowly is a natural 
death, through age or sickness; the sudden death is brought 
on by accident or suicide. Death in itself is painless, but not 
so that which precedes it. With advancing age, the desire 
of the soul for physical manifestation diminishes and its 
creative energy decreases. Therefore, the cohesive power 
of the atoms and moleccles which form the body becomes 
less, until finally the body dissolves. The case is different 
with a person whose body and soul are separated by sudden 
death at a time when his desires and passions still fetter 
him stoutly to earth. In such a taking-off the wish to live, 
which is still rooted in an energetic soul, is not eliminated 
by the death of the physical body, but forces the soul to 
remain in the sphere of earth just as long as if the life had 
been allowed to run its natural course. The dominating 
inclinations and ambitions of man play an important part 
after death, and especially at the hour of death. In this 
connection one of our Masters says: 


“At the last moment the whole life is reflected in our 
memory and emerges from all the forgotten nooks and cor- 
ners, picture after picture, one event after another. The 
dying brain dislodges memory with a strong, supreme im- 
pulse, and memory restores faithfully.every impression 
that has been entrusted to it during the period of the 
brain’s activity. That impression and thought which were 
the strongest, naturally becomes the most vivid and survives, 
so to say, all the rest, which now vanishes and disappears 
forever, to reappear but in Devachan. No man dies insane 
or unconscious, as some physiologists assert. Even a mad- 
man, or one in a fit of delirium tremens, will have his instant 
of perfect lucidity at the moment of death, though unable to 
Say so to those present. The man may often appear dead, 
yet from the last pulsation, from and between the last 
throbbing of his heart and the moment when the last spark 
of animal heat leaves the body, the brain thinks and the ego 
lives over in those few brief seconds his whole life. Speak 
in whispers, ye who assist at a deathbed, and find yourselves 
in the solemn presence of death. Especially have ye to 
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keep quiet just after death has laid her clammy hand upon 
the body. Speak in whispers, I say, lest ye disturb the quiet 
ripple of thought and hinder the busy work of the past, 


casting its reflection upon the veil of the future.” 


The end is sudden; consciousness deserts the body as 
abruptly as the flame leaves the wick, and the soul remains 
for some time entirely unconscious in kama loka, the sphere 
of desire. In this condition it remains until liberated from 
the material desires and tendencies clinging to it. This pro- 
cess of purification may be of greater or less duration, and 
is proportionate to the intensity of the passions which ruled 
the deceased during his lifetime. If these exercised but a 
small influence on the soul, it will be able to leave kama loka 
after a short period, to soar to a higher sphere—Devachan. 
In the other case, it often requires much time before it can 
leave the mundane sphere, which has a strong attraction. 
This is especially the case with suicides, and others called 
away suddenly. As such people are generally in the midst 
of powerful physical, and even sensual attractions, the soul 
is detached from these tardily, and hence remains longer in 
the sphere of desire than it would have in a case of natural 
death. The other physical body is not the soul’s only housing, 
and after the death of the physical, the astral body has yet 
to undergo its dissolution. In the sphere of desire, the soul 
is enveloped solely by the body of desire, a body of exceed- 
ingly fine substance, and which may hardly be called matter. 
With the decrease and slow disappearance of all physical 
desires, the entity called the body of desire, also vanishes by 
degrees. This process is called the “second death.” Then 
the soul becomes able to enter into the land of the gods, 
called devachan. Here the soul awakes to a new, spiritual 
life, or rather to purely spiritual enjoyment, for in the eso- 
teric teaching devachan is the heaven from which the soul 
had been banished during its earthly existence. That heaven 
is quite different from the Christian picture of heaven, with 
which it has but one attribute in common, namely, that the 
soul there partakes of perfect happiness, and that for a long 
period of time. In this state, the soul, freed from the body 
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and any sensual passions that may have clung to it, begins 
to elaborate those exalted spiritual thoughts and ideals, 
which, as we know, form even in our physical life an almost 
inexhaustible source of pure joy; but which come into our 
lives amid the painful and laborious fight for existence only 
as stray flashes of light. It is not given to every soul to 
attain the consciousness of this blissful enjoyment, just as 
it is not given to everyone to comprehend and appreciate 
the beauties of Shakespeare’s poetry or Beethoven’s music. 
For appreciation, it is necessary for a person to have devel- 
oped his spiritual receptivity, to have learned to enter 
completely into the spirit of the poet or composer, and, for- 
getting his own personality, to lose himself entirely in the 
work of art. A materialistic, egotistic person, who has 
never developed high, unselfish thoughts, and who is 
receptive to none but earthly, material enjoyments, cannot 
realize devachan, because such a person lacks the essential 
qualities, that is, the ideal longings and efforts, the good, 
unselfish, divine thoughts. These alone build the bridge 
by which the soul can reach and enter the land of bliss, the 
land of the Gods, and enjoy its serenity, and these alone 
enable the soul to stay there. 


Thoughts which center in the physical body, in matter, 
are of a secondary variety, and can therefore not outlive 
matter itself, whence they sprang; while noble, good spirit- 
ual yearnings have their origin in the eternal, changeless, 
divine spirit, and hence must outlast all others. “Devachan,” 
writes one of our Masters, “is not a place, but a condition, 
or rather an endless series of conditions of constantly in- 
creasing spirituality and intensity of feeling. 


“There are very few people who, in their life on earth, 
have absolutely no feeling of love or friendship, nor any 
predeliction whatsoever for some particular spiritual activ- 
ity—thus being incapable of experiencing devachan. Even 
if a person had but a single moment of ideal yearning, this 
one note, sounded on the lyre of life, would become the key- 
note of the subjective condition of his being, and would 
become transmitted into countless harmonious tones and 
semi-tones of a psychic phantasmagoria. In devachan, all 
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the unsatisfied hopes longings and dreams are fully realized, 
and the dreams of objective life become the realities of the 
subjective existence.” 


As the physical life gains in intensity from childhood to 
the prime and diminishes from then until death, so life in 
devachan begins with the first stirrings of psychic life, and 
having by degrees reached its climax, declines with the grad- 
ual diminution of the psychic powers into lethargy, then into 
semi-consciousness, then into unconsciousness and—not 
death, but birth! Birth into another personality, which re- 
sumes the conflict with matter, daily and hourly creating 
some causes to be worked out later in devachan. 


The length of the sojourn in devachan varies, it depends 
upon the degree of idealistic development which we attained 
during our life on earth. The average time has been given 
by some writers as 1,500 years. After its period of rest, the 
soul is drawn by innumerable fine, magnetic currents, by the 
old karma, not yet exhausted, back to mundane life, and into 
the family best capable of offering it the physical body and 
surroundings which it needs for gaining and assimilating 
new experiences. 


Thus we weave ceaselessly our own past, present and 
future at the “roaring loom of time.” Whatever we have 
already struggled with and conquered, whatever we suffer 
now and will enjoy in the future—all is the work of our own 
hands, the unavoidable work of our thoughts and words. 
A person who is mentally confined will live along, thought- 
lessly, reeling back and forth from desire to enjoyment, 
without ever being satisfied. A thinking person, on the 
other hand, will realize that he can never be happy so long 
as he centers his inclinations in things ephemeral; for agonies 
arise when the time comes for the soul to tear itself away 
from that to which it has become accustomed, that of which 
it has grown fond. Hence the wise will favor those thoughts, 
cravings, and feelings which are directed towards the eter- 
nal, the spiritual, and which will create a karma for him 
that will lead not only his soul into the land of the gods, but 
will advance him toward his own apotheosis. 


To be continued 






























































NOTE BOOK OF A PSYCHIC 
By Laura C. Holloway Langford 
CHAPTER V. 
1) OCTOR MEREDITH came to us unexpectedly that 


afternoon before Fairfax returned from the city, 

and Mother told me his anxiety for Edith’s safety 

had brought him. He had talked with Mr. Thorn- 
ton, whom he considered a half-crazy person himself, he said, 
and he was sure from his conversation he meant to take Edith 
from us. Doctor told Father he was so certain there was 
something fundamentally wrong with the man’s conscience 
that he went to see Mr. Blackwell, who surprised him with 
the information that Thornton had been to retain him a short 
time before and that after talking with him, he had refused 
to consider his case. 


Father and Mother exchanged glances, and then Father 
confided to Doctor what I had seen, and told him the facts 
regarding the finding of the will, and the instant and wonder- 
ful effect it had had upon Edith. 


“She suddenly regained full possession of her faculties,” 
he said, “and this I consider a marvel, for she has been sub- 
jected to great mental suffering, of that I feel assured.” 


Doctor was much affected. He advised Father to “let 
the man hang himself. Do not prevent his coming here to- 
morrow, and of having his abductors come,” he said. “Then 
we will confront him. It is my firm conviction that Mr. 
Thornton, if not a cold blooded scoundrel, has from first to 
last deceived and betrayed. I hope to see it legally proven 
that he forced a marriage upon Edith to get the fortune he 
thought would be hers. When he knows that he will have 
to give an accounting to the Court or take the consequences, 
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I think he will make haste to change his attitude. Had Edith 
not been rescued he would have ruined her life. She ought 
to be thankful for her deliverance.” 


“Does this not prove once more, Doctor,” said Father, 
“that God’s laws cannot be broken by us, without destroying 
ourselves?” 


Mother came in as Father ceased. She asked if it was 
best for the nurse to return to her home. She wouid not be 
required any longer by Edith. 


“Does she want to gor” 
“Not that I know of.” 


“Have her remain here until Judge Ely questions her. 
We want all the evidence possible to be secured. Keep her, 
Eleanor, and make her feel contented, she surely can help 
Edith’s cause.” 


“Then I shall tell her something of the situation, and 
what to expect when Mr. Thornton returns, so that she may 
avoid his presence.” 


The stage was prepared for the drama that was to be 
performed in our home by Mr. Thorrton, when he returned 
late the next afternoon. The house was full of men guests. 
Uncle and Aunt were with us to stay all night, and Doctor 
also happened to be there. 


Mr. Thornton was ill at ease the moment he saw Edith, 
who was serene and gracious, but avoided him. She did 
not go to her room before the supper hour, but remained at 
Mother’s side, and Aunt Kate had a permanent position be- 
side her. The company separated early that evening. The 
men went off to the smoking room or to their own rooms, 
and Doctor and Father and Uncle held mysterious talks with 
several men, from the various cottage houses on the place. 
At midnight, though all had retired, the lights in the halls 
were burning, and in the breakfast room there were a dozen 
or more large lanterns lighted and ready for use. 


Edith and Aunt were with Mother in her room, and my 
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sister Marion and I were in the adjoining room. None of 
us undressed, except Marion, who slept soundly all night. 


Father and Uncle and Doctor and Fairfax and Landon 
occupied the rooms across the hall from us, and Mr. Thorn- 
ton was in his room on the front side of the house. Guests 
were in rooms adjoining his. 


Father asked us to go to sleep, saying he and Uncle and 
Doctor would take turns in watching inside the house, and 
the place was well guarded outside. 


The sound of voices in the hall was what aroused me 
before daylight, and I went in to Edith and Aunt Kate, who 
were sitting in the nursery alone. Mother was out in the 
hall. Going to the window I saw men with lanterns on the 
grounds and heard loud talking. Every one on the place 
seemed to be up. I heard Mr. Thornton’s voice in the hall 
just then and went out, knowing Mother was there. 


He was saying dreadful things to the men gathered 
about him, but was made to listen while Father told him he 
would be kept under guard until convenient for him to go 
back to the city. Meantime Judge Ely and Mr. Blackwell, 
both of whom had been our guests over night, faced him 
and told him the charges that would be made against him. 
He was informed the will had been found, and Edith had 
recovered and would testify as to the facts connected with 
her uncle’s sickness and death. 


His efforts at braggadocio did Mr. Thornton no good; 
his sneering remarks as to the value of her testimony were 
hushed when Father told him she had informed him and 
others of contents of the will before it was found, and that 
she knew from her Uncle all about it. 


When Mr. Blackwell stepped forward and reminded Mr. 
Thornton of his having told him that he had heard his wife 
say in her dream-state what was in the will, he subsided 
and went to his room, where he remained alone until after 
his breakfast had been served to him. 


After the household had breakfasted Judge Ely asked 
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that Mr. Thornton be sent for to meet Edith, and all of us, 
in the library. I was permitted to be present with her. 


Edith looked as contented as though she had never 
known a sorrow, and I remember how much astonishment 
her radiant appearance caused every one when she entered 
the room with Mother. She seemed to have lost the old 
fear of Mr. Thornton, and took no notice of him. Doctor 
had told her to try to be calm, and to answer the lawyers 
without feeling any dread of him. 


She made a good impression as a witness, and, when she 
stated to Judge Ely that from the time she had refused to 
sign papers Mr. Thornton asked her to sign, he had treated 
her with studied cruelty, and had constantly told her she was 
losing her mind and would be taken to an asylum, she be- 
trayed no lack of self control. 


“But for the threat of the doctors to expose him unless 
he consented to have me come here to Cousin Eleanor, I 
should now be in an asylum,” she said, calmly. 


She gave the names and addresses of the two physicians 
she referred to, and then turning toward him, challenged 
Mr. Thornton to deny the truth of her statement. 


He remained silent. 


When Father went to her to lead her from the room, she 
rose up and stood looking at Mr. Thornton before she said 
in a very low voice: 


“TI will pray that God will lead you to repentance, and 
that he will give me grace to forgive you.” 


Outside the door Doctor Meredith stopped Mother and 
me who were following Father and Edith, patted my head, 
and told me I had done the major share of the good work ac- 
complished, and would be blessed for it. 


“But I must believe you are something of a witch, child, 


and can cast spells upon people. Perhaps you are a fairy,” 
he said. 


Mother answered for me, and told him I was only a very 
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tired little girl, who must go to bed now and sleep all the 
morning. 


After seeing me go to bed mother darkened the room 
and told me to take a nap. I took a long sleep. It was late 
in the afternoon when I went down stairs and joined the 
family in the sitting-room. Edith was not there, and Mother, 
answering my look of inquiry, told me she had gone home 
with Auntie to stay a few days. Nothing more was said 
about recent events, and at the supper table Father and the 
boys talked of the horseback trip they were to take to Rose- 
land, the old home of our beloved great Grandfather, a place 
dear in its associations to all of us. It was Mother’s property 
now. Living on it and caring for it was a distant relative of 


ours who, with his family, greatly enjoyed the privilege of 
residing there. 


As Father and Fairfax talked I noticed that Mother said 
nothing about going, and as she was not to be of the party 
I knew I would not be and therefore was not particularly 
interested in the details under discussion. My thoughts were 
upon the place itself, and I walked out to the orchards and 
back, thinking of the old home, and of its fascinations for 
me. Asa little child I begged to be taken there that I might 
wade in the miniature lake and be rowed about on its smooth 
surface. The swans that lived near it and were always swim- 
ming about on it, were wonderful creatures to me, and I 
could not understand why we could not have a lake and 
swans also. As I grew out of babyhood and could realize 
why I loved the stately old place, I would often wish to be 
taken there, but it was a dozen miles away, and to enjoy a 
real visit we had to stay all night. 


The house was a mansion, really, built of brick with 
marble trimmings and with a high portico supported by 
large white columns. A long one-story addition built to be a 
guests’ dining room, had at its extreme end a two-story build- 
ing where on the main floor were the kitchens. Above were 
a number of bedrooms, fitted for bachelor visitors. On the 
left side of the house was the little lake, and back of it were 
the wonderful gardens for which the place was noted. 
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Around the top of the house was a railing of white, and as it 
stood on an eminence the appearance it presented was impos- 
ing. Everything about the estate was designed on the same 
large scale as the mansion, the houses about the grounds, 
the stables and barns. Even the several tool houses were of 
cottage dimensions. In our time my maternal Great-Grand- 
father lived there, with a widowed niece and her two children. 
Until his health failed, and he wanted to be with Mother al- 
together, we went there weekly. Father often told his 
friends that we lived on the road to Roseland, and he had to 
keep a diary so as to be sure what part of the week we would 
be at home. 


Mother adored this grandfather ; so did all her household. 
He was majestic and noble in appearance, with great dignity 
and benevolence in his face and manners. His coming and 
going commanded the interest and attention of everyone 
on the place and wherever Grandfather sat there were his 
worshipers gathered about him. Mother often entertained 
me with details of his beautiful life, and I know she im- 
pressed the fact upon each of her children that his love was 
the greatest gift she had to bestow upon us, outside her own 
and Father’s. 


He was a young man when he married—only nineteen; 
and his happiness ended before he was twenty-five. His 
wife was his idol and after her death he lived on at Roseland 
first with his little daughter and her nurse and governess, 
and as she grew older he had many relatives visiting there all 
the time. He did not want his little daughter to know how 
dreary his home had been without her mother, and gave her 
every pleasure life could offer. 


That little girl was the mother of my mother, and she, 
like her own mother, married at fourteen, and died in a few 
years, leaving two daughters, Mother and her younger sister. 


Whenever I went to Roseland I would go into the big 
hall, where hung the portraits of the family, and I would 
stand before those of my mother’s mother, and of her mother, 
and think they looked more like sisters than parent and child. 
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They were so youthful; so spiritually youthful that their por- 
traits possessed an unusual charm. Grandfather’s big, easy 
chair stood opposite to these portraits, and morning and 
evening he sat in silence before them. At night always a 
lamp hanging from the ceiling threw a light upon them. 
Every person on the place was instructed to go at once to the 
big hall in case of fire. Those two portraits were to be saved 
if all else in the house was destroyed. 


Often I told Mother I believed I had met “Grandma” in 
my dreams; her face seemed so natural to me, but Mother 
said it was because I had heard so much about her that I had 
dreams of her. When I knew no one could hear me I would 
stand in front of her portrait and say aloud: “Where are 
you now, Grandma?” But I did not repeat that habit after 
I had a fright while in the hall one day alone; in fact, in that 


part of the house, for no one else was there, or knew that I 
was there. 


This day I speak of, I stood up on the big chair and 
looked into the strangely familiar face for some moments 


before saying, in a whisper almost, “Where are you, Grand- 
ma, tell me where you are now?” 


Something seemed to move near to me, and I distinctly 
heard the word “here” sighed out rather than spoken. 


Mother tried to calm me afterward by assurance that it 
was imagination, I did not really hear a sound, and she 
added that even if our Blessed One was there in the hall with 
me she could not make me see her or hear her, for she 
was spirit and I was flesh. 


I accepted this assurance but I never again questioned 
the portrait. 


So young was Mother that she had but one memory of 
her Mother’s life, just a faint recollection of being taken into 
a room where she rested against high pillows, almost sitting 
up, and where her father and grandfather were on either side 
of the bed watching over her. Mother began to cry because 
she could not go to her mother’s arms which were held out to 
her, but Grandfather took her and put her close to her 
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mother, so that she could kiss her face. Then she was car- 
ried back to the nursery, and never saw her again. During 
her long illness, Aunt Margaret had cared for the children, 
and Grandfather tried to keep them as his own afterward, 
but Mother said her father wanted his children in his home 
where was desolation itself, and they were taken back there. 
Grandfather admitted his right to them, but he was never 
reconciled to the arrangement, and when he could get oc- 
casional possession of the children he took them, and, in order 
to have them permanently with the full consent of their 
father, he settled all his property upon the two sisters. After 
Auntie’s death Mother became his sole heir. 


All these things I was thinking, and much more of 
Roseland’s interesting history, when I ended my walk and 
went back to sit alone on the balcony. It was still daylight, 
that pleasant hour before the twilight in the summer time. 
I leaned back in the big chair and continued my day dreams. 
Of Grandfather I never tired of thinking. I pictured him 
now as living in a place where there were no nights, which 
was my idea of a real heaven, for I had an unreasonable dis- 
like of night and darkness, and yet I liked the dark more 
than I did the moonlight. I thought of him as being with 
Grandmother and the two so contented together that they 
lived and worked for others without words. What one 
thought the other felt and a responsive smile was answer 
sufficient. Always they seemed to be occupied and about 
them were many who came and went, all of them happy be- 
cause they were all ministering angels to the people they 
visited. 


I must have hypnotized myself into a deep reverie, for 
from my ruminations I seemed to glide imperceptibly into the 
presence of the Good Lady. 


In a moment more I was saying to her that I would do 
her will, and she was directing me to hasten to my parents, 
who were at that moment alone, and to speak words for her 
to them. 


Instantly I obeyed, and gaining their presence I said: 
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“Father, Mother, I have seen the Good Lady, who tells 
you there is yet more work io be done immediately for cousin 
Edith’s sake; that you, Father, will quickly let Judge Ely 
know that Mr. Thornton has succeeded in getting papers pre- 
pared which he will bring here tomorrow morning to serve 
upon you. These papers are legal documents and Cousin 
Edith will be removed from here unless counter steps can be 
taken by you.” 


Father lost no time in going to the bell signal and when 
his summons was answered he sent word to Jerry to have his 
horse and Fairfax’s saddled as soon as possible. Then he 
came back and said that he would get ready and go at once. 
Mother, while regretting to have him return to the city, ap- 
proved the plan, and I, who was the cause of this trip, began 
to cry as soon as Mother andI were alone. But in a moment 
I was made to realize that I had not delivered all the mes- 
sage I was to give, and I told Mother so, and then said to her: 


“Edith is so helpless when under the influence of Mr. 
Thornton, that if he gets her away from us, she will be worse 
than ever before, and will be so very wretched she will 
want to kill herself and end her misery. Mr. Thornton is not 
really anxious to have her for any other reason now than to 
hold a threat over Father, and you, and others interested in 
her. The fact that he has possessed himself of her money 
illegally troubles him; he hopes by claiming that she is de- 
tained here and is mentally unbalanced, to force a compro- 
mise. If he can avoid an accounting of her moneys he will 
give her her freedom.” 


Mother sprang to her feet, saying this was most im- 
portant and that we must go to Father at once. 


We met him as we came downstairs and, after being 
told, he patted my head and said it was a great relief to him 
to know this. Now he knew what to say to Judge Ely, and he 
promised to be at home very early in the morning and bring 
out with him either the Judge or Mr. Blackwell. “On the 
way in,” he added, “he and Fairfax would stop and ask Allen 
Walker to come out for the night.” Mother objected to 
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troubling Mr. Walker and said that Jerry and Rufus could 
sleep in the office room, and Aunt Chloe and Dicey could stay 
in the house. We would not need to have any other pro- 
tectors. 


It was so decided, and we saw Father and Fairfax ride 
away just as the twilight was coming on. Mother, watching 
them rejoiced that their horses were fresh and they would be 
at Uncle’s before dark. 


Then I went upstairs where the children were, while 
Mother remained to have the house closed, after she had seen 
and talked with all the help who remained about the dwelling 
at night. One man always had charge of the grounds and 
he was told to arouse Jerry and Rufus before day, so that 
they should be up in case Mr. Thornton should decide to come 
out very early. Precaution was then taken to lock all the 
gates, and the man was told to arouse every one on the place 
if any person appeared at the lawn entrance. 


Such a night as that was! 


Mother and I sat at the window together after the 
children were asleep, and enjoyed the picture of the moonlit 
gardens and the aroma of jasmines and honeysuckles min- 
gled with the subtle odors of the roses. The light was in- 
tense and she agreed with me that it made everything ap- 
pear unnatural. The arbors and the summer houses were 
as if illuminated, and every tree and shrub was outlined as 
clearly as in daylight. 


Mother said it was a fairy scene and that we ought to 
see fairies come out and dance upon the green. Just then 
I saw the outlines of grey curtains and as their sweeping 
draperies came into full view, I told Mother I believed the 
Small Person was coming. 


But I was mistaken, it was the lovely Lady herself, and 
as she stepped from behind the floating cloud of grey I saw 
she was holding before her a long scroll on which were letters 
so large and clear that I could read them distinctly. It said: 


“The uncle who left his niece in the care of a man in 
whom he tried to have the utmost confidence is yet on the 
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earth, his soul still wearing the shadowy form of his body. 
He does not know how to aid the niece, or to protect her, 
though his spirit is aware of all that is taking place in her 
affairs. To serve her efficiently is to release this imprisoned 
soul, and, as well, to prevent a weak man from doing further 
wrong to his helpless wife.” 


I did not realize until Mother spoke and said softly to me, 
“Go on if you can,” that I had been reading aloud. 


Again I saw the scroll and the letters were larger and 
plainer than before. Now I read: 


“The power that will release these three who are in 
bondage lies in this home, the uncle cannot be freed until 
Edith is free; and her freedom gives release to the unhappy 
man whose character is more weak than wicked. The angel- 
man on the star plane who guided them here is no other than 
the beloved grandfather, who purposely left the will in the 
letter, well knowing that some day “his Eleanor’ would seek 
and find it there. He is one who for many years before he 
left his body could look through the ether enveloping the 
other planes of this world, and see and converse with those, 
who, having laid down their bodies and gone away, are nev- 
ertheless attracted here by reason of past acts or associa- 
tions. In his case, love is the magnet; here he is greatly be- 
loved and there is no state of existence so remote from this, 
that love cannot draw its own back again. Love that is born 
of the Spirit is the only magical power on your earth plane; 
it is the only power required to make of it a place of harmony 
—a heaven. Through the ether substance surrounding all 


planes love can penetrate, and where love is there God is, for 
God is Love. 


“You can well understand, Eleanor,” that there is a 
sense in which one can declare there is no such thing as 
death, for death means dissolution, and this is not true of the 
Soul or the Spirit, the spiritual and the divine in man. 


“The separation from the body connotes no more than 
changed relations and for those who have that ‘hope of glory’* 








_**To whom God would make known what is the riches of the glory of 
= er among the Gentiles; which is Christ in you; the hope of glory.” 
—Col. 1: 
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knowledge of the Christ within, and can also demonstrate 
the Christ life every day and hour, death is swallowed up in 
victory. By and by it will be completely destroyed off the 
earth for the Christ within each of us is the redeemer of the 
body as well as of the Soul. 


“You two who love to serve, are given service, and 
thereby you free yourselves from fear of evil, which is the 
destroyer of life. Finish your work for Edith, Eleanor, and 
she in turn will work for others. We on this plane direct 
those who seek service and who call upon the name of the 
Lord and render unto Him the worship of praise and service. 
Like seeks like on all planes of Being. Discordant natures 
may come about you but not to tarry, they pass as do the 
shadows of night. Steadfastness is power, and through it 
you may teach others to grow in the likeness of those whom 
you call saints, but who feel themselves to be the least in 
the kingdom above yours. The night is passing and the 
morning will bring its duties, but the troubles of Edith are 
nearing an end, and to you and to this child she owes her 
deliverance. 


“Some time not far before you now you will know that 
you two are links in a chain of souls that have been united 
in service for many ages and hence have the power to serve 
your fellow beings.” 


It was late, even for a child to get up, when Marion 
came to my bedside next morning and asked me if I was not 
going to be dressed before dinner time? 


She said that Mr. Thornton and some men came out 
to the house while Father and Mother were at breakfast. 
And that right after them came some more men and now 
they were all in the library. And once Mr. Thornton was 
talking so loud that Mother went there and said something 
to him that made him quiet again. 


From Mother I learned afterward that what the Good 
Lady had said was true about Mr. Thornton, and the law- 
yers, having been told by Father the facts, forced him to an 
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admission of each and all of them. Then a settlement was 
reached, he signing an agreement for a separation in return 
for his release from financial obligation to the estate. 


“Edith has lost most of her money,” Mother said, “but 
he has sworn away his manhood; she can live without the 
money, but he cannot retrieve his position, at least not while 
in the mental attitude he holds now. But we must pray that 
the Spirit within him will have power over his mind and bring 
to him right knowledge. He asked to see you, my child, but 
I told him you were asleep; he said he would like to make his 
peace with you before he went away; I told him there was 
no dislike of him in your mind, and that I would repeat the 
conversation to you. Now, we will forgive him and praise 
God for bringing him to us that we might help him, and re- 
move Edith from his influence!” 


Just then the man came from town with the mail and he 
brought a large express parcel for me. Naturally I was curi- 
ous to see what was in the box that had come from a long 
distance, and was from Cousin John Fielding, who had visited 
us the winter before. Cousin John had insisted upon calling 
me “Tid Bits” while he staying with us, but as he lived 
far away and I never had seen him before, and had a feeling I 
should not see him again, I did not resent his giving me a 
name I did not understand, and therefore did not like. ButI 
had liked him and we.had promised to be friends to each 
other. 


Landon opened the box for me and lifted out a long 
and large parcel wrapped in so much tissue paper that we 
thought it must be a fragile ornament. But it proved to be a 
French doll. Had it been a live bear it could not have been 
more distasteful to me. I turned from it with disdain. 
Mother took it and called my attention to the wonder of its 
outward adornment; its natural curls and movable eyes; 
its real shoes and stockings, and its lace hat and tiny parasol. 
I looked at it but would not touch it. Marion was wild with 
excitement and begged permission to hold it in her arms. 
Then she rushed about showing it to every one. Fairfax 
asked me how I liked my doll, and I gave him such a scorn- 
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ful answer that Mother told me I was not speaking properly. 
She said Cousin John was most kind and thoughtful and he 
had meant to give me a great deal of pleasure. The doll was 
a very fine one and he must have been at great pains in se- 
lecting it. 

“T wish he had sent it to Marion; I shall give it to her.” 


Mother said no, it would soon be destroyed if she took 
it to the nursery; we would put it away and when my little 
friends came to see me they would enjoy it. 


But my little friends never saw it. I was cross over the 
teasings of the boys about the doll, and the next day I told 
Marion she might carry it with her, with Mother’s permis- 
sion, to the playground. She went off in triumph with it and 
it entertained her all the afternoon; the nurse forgot to bring 
it in from the summer house when the children came back, 
and there later I found it. Not caring to take it indoors and 
having a real dislike of this gaudy looking doll, and of dolls 
in general, I took up a string lying on the ground, tied its 
ankles together and then attached the string to the limb of a 
cedar tree at the end of the arbor. 


It may have been my intention to tell Marion what I had 
done, or to make it known to the nurse that the doll was left 
in the summer house, but the fact wasI forgot it. That night 
it rained all night, the next day was warm and sultry, and 
when later on in the week the children went back to their 
play house the wreck of a doll was found dangling from a 
tree-limb. The rain had ruined the doll’s garments; the sun 
and heat had melted the wax on the face and neck and it had 
trickled down into the hair. All semblance of curls was lost 
in stiff strands that stood out like porcupine quills when the 
doll was taken down and held in proper position. The eyes 
had fallen in, the face was a blistered mass, and the wreck 
was not a pleasant spectacle to behold. 


When it was brought into the house and shown to me I 
was first amazed, for [had forgotten it, and then was heartily 
ashamed of what I had done, but I faced the situation and 
told Mother at once. 
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She was holding it in her hand when she turned to me 
and said, “how could you do such a thing, my child?” But I 
felt relieved when I saw that it was hard for her to keep a 
serious expression on her face. When Father came out to 
where we were and saw it, he hurried away as fast as he 
could go; Artie laughed when he saw it and begged to have 
it, but I asked Mother to give it to Delia to burn. Delia took 
it to one of the little girls on the place and she, liking it so 
much, Mother sent the body to the city and had a new head 
and new clothing made for it. For a long time the doll did 
good service, and whenever my brothers teased me about it 
I declared it had served its purpose, but I asked Mother pri- 
vately to tell them not to refer to the doll again. She did so 
and she wrote a letter to Cousin John that was kind and af- 
fectionate, even if 1 was not mentioned as being delighted 
with his gift. In fact she told him I had never had a doll and 
for some reason had ever showed an aversion for them, but 
that Marion was really charmed with the doll and I had given 
ittoher. I thought that was the end of the doll episode, but 
I was mistaken. 


One day, not long after the tragic end of the “‘opera doll,” 
as Landon called it, I was out under the tree in my favorite 
seat, when the Small Person appeared. I was glad to see 
her, for just then I had nothing to do, and felt gratitude to 
her for coming. 

“What are dolls’? she asked me. 

“Sawdust inside and kid outside,” I answered. 

“What are they for?” 


“For children to play with; they are make-believe 
babies,” I told her. 

She asked many questions, and seemed as puzzled in 
trying to understand my answers as ever Marion was over 
any of her childish problems. 

“Did I not like them?” 


“No,” I said, and I told her “to ask the Good Lady if 
there was any harm in hating dolls.” But she did not know 
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what I meant by “hating” dolls, so I said please “ask her to 
tell us why children are made to play with dolls?” 
“Are they made to play with dolls?” she persisted. 


“No, not always, but please ask her why dolls are made 
at all?” 


That little child was the most literal, the most matter- 
of-fact creature I ever knew. She never smiled, never un- 
derstood merriment and could not follow my varying moods 
of mind. She was gentle, and pensive and very affectionate, 
but not demonstrative. She seemed more than satisfied to be 
near me, but she could not seem to follow me in any non- 
sense, or catch the point in even the best of jokes. I resolved, 
after thinking over this interview with her, that I would seize 
the first opportunity to ask the Good Lady why my little 
friend was so deficient in the sense of humor, and I did, and 
got for answer a lesson that I have not forgotten, and never 
will forget. 


To be continued. 





THE LISTS OF EUSEBIUS, THE OLD CHRONICLE 
AND THE FALSE LIST OF SYNCELLUS 
By Orlando P. Schmidt. 
II] 
The False List of Syncellus 


HIS remarkable list has been heretofore erroneously 
called the “False Sothis List.” It has come down 


to us from Syncellus, and, as it does not purport to 

be a Sothiac list, but turns out to be a miserable 
fabrication from beginning to end, I have renamed it the 
False List of Syncellus. It is intimately connected with the 
Old Chronicle, and conforms, in part, to some of the most 
mischievous errors introduced by Eusebius. 


“Mestraim, or Menes,’ who heads this list as proto- 
monarch in Egypt, is placed at 2724 B. C. (2776 A. M.), in 
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the “34th year of Arphaxad and 5th year of Phalex” (Peleg), 
534 years after the Flood—dates which have no connection 
whatever with Egyptian history or chronology and are more- 
over notoriously false and fictitious. 


The year 2724 B. C. is just 60 years after the beginning 
of Manetho’s II Dog-star cycle; consequently, in comparing 
the dates of the False List of Syncellus with those of Mane- 
tho, we must not forget to take these 60 years into consid- 
eration, for they furnish the key to many of its structural 
features. 


Again we must bear in mind that the numbers of Mane- 
tho’s general chronological scheme were inverted and 
changed by Eusebius. This can be illustrated, as follows: 


MANETHO EUSEBIUS 
SS 3 - 350 years » SO TN sccnccnnsens 1,817 years 
2. Memphite Kings........ wae ClU* 2 Memphite Kings........ 1,790 
SB Sev ccincecacnes 1810 “ SD ROS TEED cccccccces a |” 
Ee — «CU EE atadwieernemanl a «C* 


Was this accidental or intentional? 


Syncellus evidently gives the “Memphite Kings” the 
1,810 years which Manetho allotted to his “Other Kings,” 
and adroitly places the first of his Hyksos King's at 2024 B. C. 
and the Expulsion of the Hyksos at 1764 B. C., which gives 
him exactly 700 years between the beginning of his False 
List and the accession of Saites, the first Hyksos-king. He 
assures us that, in the 5th year of “Kogcharis of the XVI 
Dynasty of Manetho’s Dog-star cycle,” there were from 
Mestraim, the first king, etc., 25 kings and 7/00 years. 


Although Syncellus really begins his list in the 15th 
year of Amenemes II, 1520 years after the accession of Mena, 
he manages to have “25 reigns and 700 years” before Saites, 
the first Hyksos King. As the reigns enumerated in the 
first eleven dynasties of Manetho were thus necessarily ex- 
cluded from the False List of Syncellus and, as the Mane- 
thonian Lists, as transmitted by Africanus, did not contain 
the names of the kings of the XIII, XV and XVI Dynasties, 
it is instructive to see how Syncellus filled out this long inter- 
val of 700 years. 





294 THE WORD 


The first 58 reigns of the so-called “Pseudo Sothis List,” 
according to Bunsen and Lepsius, are as follows: 


Reigns 

1, Mestraim, or Menes, “first settler in Egypt,” etc.... 35 
Dt Kiihedicebetednenbeieheeessenedaanesenaeiid 63 
EE snide ten eee eeneedineeeueeewnnes 34 
i CE ccccccsnceeneeeneveceueeesnseees 36 
CML ihieeibie untae ena des eendaeesbensekedid 72 
I itiinee aes eeeeeeeeeneeeeeneeaEN 23 
i  SUUUNOEEEE ED .. coccoccececsoeseecocecees 49 
wy SENDS GRURSREENED BD occcccccccccccsccccesccsce 29 
I ina eta at teat ee ee eae 2 
11. "Akesephthres (Hak-sephthes, XIX Dynasty)........ 13 
OO ETE EEE 9 
13. ’Armiyses (Harmachis, XVIII Dynasty) ............ 4 
14. Chamois (Cha-em-uas, XIX Dynasty) .............. 12 
PD . cactus cee eee Kind ebenbenenannaseded 14 
16. Amesesis (Ramesses, XIX Dynasty) ...............- 65 
a Cs i CD . ...caseccccesessooeces 50 
i Dv ciid cee ckesageeeneeseesees 29 
19. Ramessomenes (XX Dynasty) (19)............ceeeee 15 
20. (Ramesse) Usimares (XX Dynasty)............ce000: 31 
21. Ramesse-seos (Ramesse-Sethos, XX Dynasty)...... 23 
22. Ramessameno (XX Dynasty) (15)............cceeees 19 
23. Ramesse Iubasse (Ramesse-lar-Bash, XX Dynasty) 39 
24. Ramesse Uaphru (XX Dynasty) ..............ce00e: 29 
DE: s-cpeciu46 cemeeudduneeeeneeneeeeEneoteses 5 
i D ’scendh cee ecueheeateaseensessenteete 19 
TE icin eee eden eeeneieeneseesasseunen 44 
i ED i. vnc cceeeensenseneesesoesses 36 
i ne TE is cce cane eeheneeeeeseeseeoeeses 61 
30. Sethos (Set-nubti, 49 years)........ccccccccccccccces 50 
31. Kertos (Sethos, before epoch) ........cceccccccecce 29 
Be ABStR CEOtNOS, STVEL GROSM) oc ccccccccccccesecccccecs 20 
33. Amosis, or Tethmosis (XVIII Dynasty)............. 26 
TC occ cccedsanensennneteeeensenéseseenaseeeseues 13 
Be. PMROMNNIS CAGIOMODRRES) cccccccccccccccscccccccccces 15 
i CD cccccntinedcnnenednaeseneseseesess ll 
37. Misphragmuthosis (Mephra-Tuthmosis) ............ 16 
Be, MEMUIOGS CREGMENGR) cccccccccscccccsccccccocccesecss 23 
PL <n deeeiee nee ceeneseseanneneneeentesnees 39 
40. Amenopthtis (Amenophis) ........cccececccceccceees 34 
DD nnccubacdecehGeeenbeneeeusssecesdendeneseeseees 48 
42. Achencheres (Ach-en-res) .......ccceccccccccccccces 25 
43. “Athoris (Rathotis) ...cccccccccccccccccccscccceccceces 29 
Pt, EE «6050090 0066000066006006000606000800008008 26 
DD dcncuuednadeeeegss6neeeeteseenesseusesonsese 8 
46. Harmaios (Harmachis) ...cccccccccccccccccccccsccece 9 
G7, TROGROSOOS, OF AAMVBOOD oo ccccccccccccccccccccesccsecs 68 
48. Amenophis (Menephthes) .........cceccecccccecceees 8 
TL cna che eekkeendenssé6Oeedeneheesensseseseses 17 
PE, BUDEMOMOGS scccccccsocccccccccccccvcccccsseeocosoecens 19 
51. Psamuthis (Pa-mui, after epoch)..........eeeeeeeees 13 
52. Psamuthis (Pa-mui, before epoch).............eeee- 4 
53. Kertos (Sethos, after epoch)........ceeceeeececeeece 20 
OS PPT TTT TT TTT TTT TTT TTT TT 45 
55. Amenses, or Ammenemes (Smendis)........+..++e+ 26 
BE. DeRWERS cccccccccccccccccccccccccccsoscccesceccoccess 14 
CE 1s dnn eed adiessneneseesaeeessseoesendeuesee 27 
58. Thuoris (Phuoro, or Nile).........seeeeeeeseecceeees 50 
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A. M. 
2776 


2811 
2874 





=, &. 
2724 
2689 
2626 
2592 
2556 
2484 
2461 
2412 
2383 
2381 


2368 
2359 
2345 
2343 
2329 


2264 
2214 
2185 
2170 
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As any one can readily see, this list, from Mestraim to 
Kogcharis, is purely fictitious. Taking advantage of the fact 
that the Manethonian Lists, as transmitted by Africanus, 
did not give the separate reigns, or the names of the kings, 
between the XII and Hyksos Dynasties, Syncellus proceeded 
to fill out this period of 507 years with reigns and fragments 
of reigns taken from Manetho’s XVIII, and following Dynas- 
ties and Book of Sothis. He even went so far as to insert 
in his False List, immediately before his Hyksos kings, the 
7 kings of the XXDynasty, being careful, however, to place 
Ramesse-Uaphra last, instead of first. This was because 
he knew that, in Manetho’s list, Ramesse-Uphra headed the 
XX Dynasty, as epoch-king of Thoth, at 1324 B. C., but, 
notwithstanding this he ventured to place him at 2058 B. C., 
or, in fact, at 2118 B.C. In other words, as I expect to dem- 
onstrate, he was well aware of the astronomical nature of 
Manetho’s epoch-reigns. 

After placing Mestraim—his fictitious Menes—at 2724 
B. C., instead of 4244 B. C., Syticellus, if he had intended to 
be fair, might have consistently filled out the first 134 years 
of his False List, as follows: 


Amenemes II, after 2724 B. C..... 24 years 
OO SL Tere _— 
PE, 2. utcenekenddenenuenas in 
ES re — * 
SE FE eteeceeendensananue ie 
Sebek-noferu, his sister.......... i 
DT scctcesenccunanannaaes 134 “ 


for he certainly had Manetho’s true list of the XII Dynasty 
before him, but he knew that by doing so he would have 
revealed the fraudulent nature of his False List, for there 
were 1520 years between the true Menes and his so-called 
Mestraim. Besides this, it would have been apparent to 
every one that he had placed Menes, who headed the 
I Dynasty, among the well known kings of the XII Dynasty. 


He, therefore, carefully avoided the kings of the XII 
Dynasty, and placed, immediately after his fictitious Menes, 
Kurodes with 63 years and Aristarchos with 34 years—two 
names which I have been unable to identify. 
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He then went to the Book of Sothis and shrewdly 
inserted Spanios (Sa-payni) with 36 years and Osiropis 
(Hus-ir-hapi) with 23 years representing the reign of Seti I 
as divided by the epoch of Epiphi 1584 B. C. 


This again demonstrates his consummate shrewdness, 
for he had noticed that this Sethos did not appear in the 
list of Josephus, although his reign of 59 years is included in 
the total of 518 years vouched for by Josephus, and further 
that this king was called Menophthah (now Amenophath) 
in Manetho’s list of the XVIII Dynasty, as transmitted by 
Africanus. Of course, Sethos is now missing in the list of 
Eusebius, although his 59 years are plainly included in the 
total of 348 years assigned by Eusebius to his XVIII 
Dynasty, which also includes the 66 years of Ramesses 
Miamoun, who heads Manetho’s XIX Dynasty. 


In this portion of his False List Syncellus has two reigns 
(Nos. 5 and 6) covering 72 years, which are not identified by 
name, i. e., the names are blank. 


It was not until he had thus filled out 263 (!) years that 
Syncellus ventured to insert in his list the first two reigns 
of the XII Dynasty, namely, 


9. Amenemes I with 29 years, and 

8. Usertosis (’Sesogchosis) I, with 49 years. 

The joint-reigns between these two kings and between 
Usertosis I and Amenemes II may be variously apportioned, 
as follows: 


SS TT 29 29 16 16 
Dt 2 cccennsansancet 33 36 46 49 
i De. cceneecuaeee 38 35 38 35 


“100 «=«:100-s«100—Ss«:100 
Syncellus, however, gives Amenemes I 29 years, Usertosis I 
49 years and Amenemes II (his Menes) 35 years. 


Having, as he supposed, safely launched his miserable 
fabrication in this way, Syncellus grows bolder and, avoid- 
ing the XVIII Dynasty in deference to the List of Josephus, 
goes to the XIX, and following Dynasties, which had been 
partially wrecked by Eusebius. 
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The reign of Hake-Sephthes, that is, Hyk-siphthah, with 
13 years (his No. 11), was admirably adapted for his pur- 
pose, for these 13 years, as he well knew, were embraced in 
the 19 years and 6 months of Menephthah, the Pharaoh of 
the Exodus. In the same way, Chamois, with 12 years (his 
No. 14), was the epoch-reign of Amen-meses, and was em- 
braced in the 20 years allotted to this king by Manetho. It 
is evident that Syncellus obtained this precious epoch-reign 
of Chamois from the Book of Sothis, which is specially men- 
tioned by him. 


The title ’Agchoreus, with 9 years (his No. 12), is evi- 
dently Hak-ach-en-ra, the throne-title of this same Sa-ptah, 
or Sephthes, who ruled in Thebes during the 13 years of 
Menephthah’s voluntary exile in Ethiopia. It appears a sec- 
ond time (see No. 56) as Ochyras, with 14 years. 


While on this subject, I wish to come back to a fact 
already alluded to by me, namely, that, in the Book of 
Sothis, we often find Manetho’s original renderings of 
Egyptian titles; for example, Psusannos, instead of Psusen- 
nes, Baion, instead of Benon, Amiris, instead of Mechiris, 
Ochyras, instead of Acherres, etc. This is owing to the fact 
that the names appearing in the dynastic lists passed through 
many hands, and were corrupted, innocently enough, by 
careless redactors and copyists. Thus Amyrtaios appears as 
Myrtaios, Psamuthis as Thamphthis or Pammes, Phiops as 
Phios, Saites as Salatis or Silitis, etc. 


Syncellus, availing himself of such variants, entered the 
reign of Nes-mendes, or Smendes, who was the first king of 
the XXI Dynasty, first, as Amenses, with 26 years, and, 
again, as Amendes, with 27 years (see Nos. 55 and 57 of his 
False List). Syncellus did not do this ignorantly, for he 
omits Smendes when he comes to the kings of the XXI 
Dynasty, as in fact he omits other reigns thus utilized by 
him; for example, the reign of Psusannos I, who was the 
second king of this dynasty. This king reigned 42 years 
altogether, of which 29 were before the epoch of Athyr 
1084 B. C. and 13 or 14 after it. As epoch-king he was called 
*Athoris, that is, Hathar-i. In his Book of Sothis Manetho 
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compared him to Uennepher, the epoch-king of the I Dy- 
nasty. Syncellus entered him, first, as ’Athoris, with 29 
years (No. 43), and, again, as Uennepher, with his entire 
reign of 42 years (No. 71). In addition to this, he reduced 
the 35 years of Psusannos II, in the list of Africanus, to 14 
years, because the true epoch-reign of Psusannos I was 13 
or 14 years. Having thus utilized the reign of Psusannos I, 
he omitted it entirely when he came to put down the kings 
of the XXI Dynasty. 


It is evident that he used these epoch-reigns, in padding 
his False List, in order to escape detection, for he did not 
imagine that any one would be able to identify them with 
the corresponding reigns in Manetho’s dynastic lists, such 
as the reigns of Sethos I, Amenmeses, Psusannos I, Osarkon 
II, Pamuis, etc. 


There can be no possible doubt that Syncellus, who 
managed to collate and transmit to us nearly all the lists of 
this character which we now possess, had at his disposal a 
copy of Manetho’s true Book of Sothis, but it is significant 
that he failed to give us a synopsis of its contents and, fur- 
ther, that the work itself has been ever since mysteriously 
missing. 

It has been contended, with some show of plausibility, 
that the False List of Syncellus is, in fact, a Sothis List, but 
every one can see that it lacks every essential of a Sothis 
List. It is not, in any respect, even a false Sothis List. Mane- 
tho’s Sothis List contained, among other things, in chrono- 
logical succession, a complete list of all the epoch-reigns, 
identified by appropriate epoch-titles, such as Athothis, 
Phuoro, Athoris, Petubastis, Psamuis, etc., and showed ex- 
actly how each of these reigns were divided by the respec- 
tive Sothiac epochs. The False List of Syncellus does not 
even pretend to do this. 


As I have demonstrated elsewhere, Baion, as the name 
(Pa-ian) proves, was the epoch-king of Phamenoth 2064 
B. C., and reigned 14 years before, and 30 years after this 
epoch. This places the beginning of the Hyksos Dynasty 
at 2097 B. C. 
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Now is it not significant that Syncellus, knowing but 
carefully concealing this important astronomical fact, ac- 
tually places Baion at A. M. 3496, that is (supplying the 
missing 60 years), at the epoch 2064 B. C.? 


Instead of giving us the 49 years and 2 months of the 
entire reign of Sethos (Set Nubti), he gives us the two 
fragments of the reign as split by the epoch of Pharmuthi, 
1944 B. C., for the 29 years assigned to Kertos (Sethos) lie 
before this epoch, while the 20 years assigned to Aseth 
(As-as) follow immediately after it. Note how the frag- 
ments thus preserved fit the epoch: 


ee ae SED ont cennunusneeeiondieusesaseaveseuen 2064 B. C. 
Baion, after epoch of Phamenoth..............cceeeee 30 years 
rer — 

Sethos, before epoch of Pharmuthi................... 2a * 
— 120 

UG GE PRIUS cccvcsecwcccsccccsccocesceccsccescece 1944 “ “ 


I will now mention another fact showing conclusively 
that Syncellus was aware of Manetho’s true chronology and 
of its astronomical nature. ‘‘Amosis, or Tethmosis,”’ the 
first king of Manetho’s XVIII Dynasty, is correctly, but de- 
ceitfully, placed at A. M. 3736, which is equivalent (adding 
the missing 60 years) to 1824 B.C. In other words, he knew 
that the last 25 years and 4 months of the reign of Aahmes 
date from the epoch of Pachons, 1824 B. C. 


We can now understand why “Chebros” has usurped 
the place of Amenophis I in all the lists. Manetho filled 
out the interval of 13 years between the Expulsion of the 
Hyksos (1837 B. C.) and the epoch of Pachons (1824 B. C.) 
with this reign of “Chnebros” (Neb-peh-ra) ; but, after the 
beginning of the Hyksos Dynasty had been brought down 
from 2097 to 2084 B. C., which fixed its close at 1824 B. C., 
there was no room for this reign between the XVII and 
XVIII dynasties. 


As the False List of Syncellus was padded in part with 
reigns taken from Manetho’s “Book of Sothis,” it has been 
the means of preserving many valuable epoch-reigns and 
epoch-titles and the correct spelling of names otherwise 
badly corrupted. 
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Nos. 4 and 7 of Syncellus, as we have just seen, are the 
fragments of Seti’s reign as cut in two by the epoch of 
Epiphi 1584 B. C. 


The 7 reigns of Manetho’s XX Dynasty, footing up 185 
years, were as securely hidden away in the False List of 
Syncellus as the mummies of Seti, Ramesses and others 
were in the shaft of Der-el-Bahari, and we can now restore 
them to their proper places in Manetho’s “XX Dynasty of 7 
Diospolitan Kings,” although by so doing we may incidental- 
ly demolish the false “XX Dynasty of 12 Theban Kings”’ so 
laboriously built up by our modern Egyptologists, who still 
persist in placing Ramesses III, or ““Rampsakes” (instead of 
Rampsinitus), at the head of this dynasty. We see that these 
/ kings, all of whom bore the name Ramesses, were distin- 
guished by additional titles, such as Ramesse Uaphra, 
Ramesse Ameno, Ramesse Sethos, Ramesse Iarbasse, and, 
at the same time, have another striking illustration of how 
helpless our modern Egyptologists have always been when 
forced to grope their way without the guiding hand of 
Manetho. 


After placing Menes at 2724 B. C., Syncellus evidently 
computed the number of reigns set out in the Manethonian 
Lists, beginning with Amenemes II (his Menes) and ending 
with Nektanebos, but, as he followed the partial list of 
Josephus, he included 16 instead of 14 reigns for the XVIII 
Dynasty. In this way, he found the total to be 113. 


Although he erroneously speaks of 30 dynasties in 113 
generations, or descents, it is evident that he obtained this 
total from the last 19 dynasties of Manetho, and that no part 
of the first eleven dynasties, or the first 60 years of the XII 
Dynasty, was included in this computation. In another 
place, on the contrary, he applies his total of 3,555 years to 
“the 30 dynasties, in 113 generations, enumerated in the 
three books of Manetho,” when, in fact, this total begins 
with the III Dynasty, at 3894 B. C., and ends with the XXX 
Dynasty, at 339 B. C. 


It will be seen, that the foregoing list (rectified as to 
Chebros and the collateral reigns of the XVIII Dynasty 
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covered by the 36 years and 9 months assigned to Horus 
in the official list), is verified throughout to the year by the 
epoch-reigns recovered from Manetho’s Book of Sothis. 


Now, if the reader will go to my History, where Mane- 
tho’s dynastic lists were restored by means of these same 
epoch-reigns, more than 16 years ago, he will find that these 
lists, as there restored, show exactly 2,385 years between the 
15th year of Amenemes II (there accurately placed at 2724 
B. C.) and the end of the XXX Dynasty. This phenomenal 
agreement will make it evident to the mind of every fair- 
minded and unprejudiced scholar that the author of the 
“Old Chronicle,” whoever he may have been, had before him, 
in making these computations, Manetho’s true numbers and 
genuine lists. 


Africanus, as conceded by all writers on the subject, 
transmitted Manetho’s lists just as he found them, but it is 
very evident that Eusebius did not hesitate to change them 
whenever he deemed it necessary to make them conform to 
his own peculiar notions of bible chronology. These changes, 
as we have seen, affect every dynasty, more or less, from the 
XV (at Tanis) to the XXX, and it is evident that the “Old 
Chronicle” itself, in its present form, has also been changed 
throughout to conform to the peculiar numbers adopted by 
Eusebius—changes which became inevitable after the begin- 
ing of the XVIII Dynasty, had been placed at 1723 B. C. 
and the close of the XIX Dynasty at 1181 B.C. For instance, 
the XVI (should be XV) Dynasty at Tanis was reduced from 
251 to 190 years and the XVII Dynasty (Hyksos) from 6 to 4 
rulers, and from 260 to 103 years. 


It follows with inexorable certainty that, when the 2,885 
years of the “12 gods,” the 1,255 years of the “Manes” and 
the 2,385 years between Menes, at 2724 B. C., and the end of 
the XXX Dynasty footed up exactly 6,525 years, Manetho’s 
Lists could not have contained the notoriously false num- 
bers of Eusebius. 


It is hard to see how some of our modern historians can 
still speak of the Old Chronicle as an “ancient chronicle of 
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the Egyptians,’ when it shows, on its face, that it cannot 
be older than the Christian chronographers who fixed the 
Deluge at 3258 B. C., and the Dispersion 534 years after this 
date. 


When it comes to the XXX Dynasty, which ends at 339 
B. C. and was comparatively well known, Eusebius gives it 
20, instead of 38 years, showing how little confidence can be 
placed in his numbers. Although he calls attention to Mane- 
tho’s express statement that the Saite (XXIV) and Ethio- 
pian (XXV) Dynasties were contemporaneous, he, never- 
theless, enters them as successive, assigning to each (most 
arbitrarily) 44 years, when, in fact, they reigned side by side 
for exactly 65 years, or from 730 to 665 B. C. He even goes 
so far as to head his XX VI Dynasty with “Amiris Aethiops,” 
an epoch-reign representing the 38 years of Zet after the 
epoch 724 B. C., followed by Tephnachtis, Nechepsos and 
Nechao I, who were the last three kings of the XXIV Dy- 
nasty, after which he arbitrarily reduces the 54 years of 
Psammetichos I to 45. 


We must not blame Eusebius, however, for all the 
changes which now appear in his lists, for his XVIII Dynasty 
(including the additional 85 years of Ramesses II and 
Menephthah) originally footed up 348 years, which is the 
correct total, but, as any one can see, the present numbers, 
as set out in the Armenian version, and as transmitted by 
Syncellus, no longer foot up the required total. 


In analyzing the various lists we must bear in mind 
that the lists of Africanus have likewise come down to us 
through Syncellus. 


Other clues pointing to the truth appear incidentally in 
the great synchronistic work of Syncellus. Thus he assures 
us that after the empire of the Egyptians had continued from 
A. M. 2776 to A. M. 4986, in 10 dynasties and 86 kings, or 
2211 years, Egypt was conquered by Cambyses. 

Again he tells us that the “23 kings” mentioned by Jose- 
phus, who reigned 594 years, are the same 23 kings of the 
XVII, XVIII and XIX Dynasties to whom Josephus as- 
signed 592 years and 10 months. 
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Now let us see how these numbers agree with the lists 
of Manetho from which they were originally derived. 

The “23 kings” are evidently the 6 Hyksos kings (in- 
creased to 7 by Syncellus), the 15 kings of the XVIII Dy- 
nasty (including Chebros) and Ramesses Miamoun, of the 
XIX Dynasty; but these kings, as we now know, reigned 
from 2097 to 1495 B. C., that is, for 602 years. 


But how did Syncellus figure out 594 years? It seems 
that, following Josephus, he computed 260 years for the 
Hyksos Dynasty, 266 years for the XVIII Dynasty and 68 
years for Ramesses Miamoun, which sum up 594 years. 


It is plain that Syncellus did not obtain this number 
from Manetho, for, in stating (most erroneously), that the 
3lst king of his False List (Kertos) reigned according to 
from Manetho, for, in stating (most erroneously) that the 
Josephus 29 years, but according to Manetho, 44, he notifies 
us that he will follow Josephus in preference to Manetho. 
If he had followed Manetho in preference to Josephus, his 
total would have been 602, instead of 594 years. 


Syncellus even goes so far as to claim that Manetho 
gave these 23 kings 592 years, from circa A. M. 3475 (3477) 
to circa A. M. 4067, that is, from B. C. 2024 to B. C. 1432, 
and leads us to believe that Josephus reckoned his 594 years 
from A. M. 3477 to A. M. 4070, that is, from B. C. 2023 to 
B. C. 1430. 


These dates coincide very closely with the true dates, 
i. e., B. C. 2097 and 1495, when we add the 60 years deducted 
by Syncellus in placing Menes at 2724 B. C., for 2024+60=2084 
and 1432+60—1492. In the first instance, we reach 2097 B. C. 
by making allowance for the 13 years of Chebros, which 
were omitted between 1837 and 1824 B. C.; in the latter, we 
have 1492 instead of 1495 B. C. 


But why is this so important? It shows that these 23 
kings represent a continuous line, that there is no interval 
of 251 years, or any other number of years, between the 
Hyksos Dynasty and Aahmes, or Amosis, who drove the 
Hyksos out of Egypt, as erroneously supposed by some of 
our Egyptologists; that Ramesses II was the first king of 
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the XIX Dynasty, as indicated by the list of Africanus (the 
list of Josephus recognizes no dynasties), and that, making 
allowance for the reign of Chebros, which is omitted, there 
were approximately 592 years between the beginning of the 
Hyksos Dynasty and the Pharoah of the Exodus. 


Syncellus places Manetho’s total of 3,555 years be- 
tween 1586 and 5147 A. M., which is 20 years too high. Start- 
ing at 1586 A. M. 3,555 years would bring us down to 5141 
A. M., which is certainly the date intended by Syncellus, 
but, as we have shown elsewhere, these dates, according 
to Manetho, should be 1606 and 5161 A. M. In fact, Syncel- 
lus tells us expressly that the latter date (5161 A. M.) was 
15 years before Alexander of Macedon, which cannot refer 
to his assumption of universal dominion at Babylon—an 
event fixed by Ptolemy, in his celebrated Babylonian canon, 
at 331 B. C—but must refer to the end of his reign, i. e., 323 
or 324 B. C. These 15 years, therefore, carry us back to 
339 B. C., showing that Manetho himself had a statement to 
the effect that the XXX Dynasty came to a close 15 years 
before the death of Alexander the Great. These facts go to 
show, beyond question, that the total of 3,555 years did not 
emanate from Syncellus, for it has no connection whatever 
with his peculiar scheme of chronology. 


As we have seen, Eusebius gave the Memphite kings 
1,810, instead of 1,797 years, which placed the beginning of 
the Hyksos Dynasty at 2084, instead of 2097 B. C. 


As 2084 B. C. was 13 years too late, these 1,810 years, 
dating from 3894 B. C., necessarily overlapped the contem- 
porary XVI Dynasty 13 years, a fact which was known to 
Syncellus. In fact, 700 years from the beginning of Mane- 
tho’s II Dog-star cycle (2784 B. C.), instead of ending at the 
beginning of the Hyksos Dynasty, covered the first 13 years 
of the reign of Saites, and forced the end of this dynasty 
down to 1824 B. C. 


Syncellus, however, managed to have 25 kings—such 
as they were—and 700 years to Saites (Set), the first 
Hyksos king. This arrangement, thus specially heralded, 
was intended to give his fabrication an appearance of au- 

















THE LISTS OF EUSEBIUS 305 


thenticity and lead the public to believe that it was backed 
up by the astronomical numbers of the Egyptians. 


The name “Kogcharis,” was evidently borrowed from 
the XXII Dynasty, where Manetho’s Sesonchis (Sheshonk) 
had been corrupted to Sesogchis, Sesogchosis and Kog- 
charis. If this king actually reigned 4 years before the acces- 
sion of Saites, he must have been the last king of the XV 
Dynasty, a dynasty of 11 Diospolitan kings, who were trib- 
utory to the Cushite kings in far-off Elam, and who were 
forced by these conquerors to hold their court at Tanis, in 
the northeastern angle of the Delta, where they were, at all 
times, within the power of the so-called ’Aamu. Manetho 
alludes specially to this, when he says, according to the quo- 
tation of Josephus: 


“So when they had gotten those that governed us un- 
der their power, they afterwards burned down our cities, 
demolished the temples, ” etc. (see Hist. p. 279). 


But Syncellus, as we have seen, places this king in the 
XVI Dynasty, a dynasty of 32 Theban kings, or really 
“hyks,” who ruled at Thebes subject to the Hyksos kings. 


The Sallier papyrus, in speaking of Se-kenen-ra, one of 
these tributary kings of the XVI Dynasty, says: 


“It came to pass that the land of Kemi was a prey to 
the enemies. And no one was lord or king at that time. 
There was, indeed, a King Se-kenen-ra at that time, but he 
was only a ‘hyk’ of the city of the South,” that is, Thebes. 


The “enemies” are called ’Aamu, and it is said that 
“Apophis (Apap-i II) was king in the city of Avaris” (see 
Hist. p. 330). 

As Manetho, in his XVII Dynasty, named the 6 Hyksos 
kings, who were the real Pharaohs at the time, it is not prob- 
able that he named the contemporary “hyks” at Thebes. I, 
therefore, believe that Kogcharis, like the 7 kings of the 
XX Dynasty who precede him, is fictitious at this point. 


But Syncellus, in computing these 700 years from his 
beginning point, 2724 B. C., certainly had Manetho’s true 
numbers and Book of Sothis before him, and the fact that 
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/00 years from the era 2784 B. C. landed him in the XVI 


Dynasty, as he expressly states, gives to this computation 
a power equal to that of the “Tablet of Four Hundred 
Years,” notwithstanding the fact that there were in reality 
adding the 60 years of the XII Dynasty arbitrarily cut off 
by Syncellus—only 687 years between this era and the be- 
ginning of the Hyksos Dynasty. 





After giving us a sadly mutilated and abridged copy of 
Eratosthenes’ list of Theban kings, which originally, as dem- 
onstrated by the epoch-reigns contained in it, covered the 
1,654 years to the close of the XII Dynasty, Syncellus tells 
us that he had another list of 53 Theban kings, attributed 
to Apollodorus, the chronographer, which followed imme- 
diately after the Theban kings of Eratosthenes. The impor- 
tance of this statement, or admission, has been heretofore 
entirely overlooked, for it is plain that these 53 Theban 
kings are the 53 kings of Manetho between the XII Dynasty 
and the “Era of Menophres,” to-wit: 


ee eR, RO s oc cccsccccesesecesees 16 kings 242 years 
i i: SMR, . ccocseeceseosceeoues | i — = 
ES Ee > = 260 “ 
XVIII Dynasty, Diospolitan.......ccccccccccccecs 14 “ 276 =“ 
ee, Se CIID. a cercccneceocneconsce > = 237 “ 
em » 1,266 “ 


It will be seen that I have added the 13 years of Chne- 
bros to the 263 years of the XVIII Dynasty, and have given 
to the XIX Dynasty only 6 kings, for the 13 years of Chne- 
bros belong to Amosis, the first king of the XVIII Dynasty, 
and the 7 years of Ta-ur-et (Thuoris) belong to Rampsi- 
nitus, the first king of the XX Dynasty. Thuoris is only a 
title used to identify the first 7 years of Rampsinitus’ reign 
and cannot be counted as a separate Theban king. Syncellus 
claims to have had the names of these 53 kings before him, 
but concluded that they were of no account and, therefore, 
failed to transmit them. 


We now possess all the names of the XVII, XVIII and 
XIX Dynasties and, perhaps, nearly all of the throne-titles 
of the XIII and XV Dynasties, and, if the list of Apollodorus 
actually contained the names of the kings of these two last 
mentioned dynasties, his failure to transmit them has proved 
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to be an irreparable loss to science. How we should like to 
know, to an absolute certainty, which one of the throne- 
titles preserved on fragments 76, 77 and 78 of the Turin 
Papyrus belongs to the unfortunate king Timaios (Hist. 


p. 278). 


In the present list of Africanus, the Hyksos Dynasty, 
which was Manetho’s XVII Dynasty (because he completed 
his “Memphite” kings before he introduced his “Other” 
kings), appears as his XV Dynasty. This was one of the 
most mischievous changes made in Manetho’s lists, and it 
is to the undying credit of Eusebius that he did not allow 
himself to be deceived and misled by it. 


The most superficial examination of the List of Afri- 
canus must convince any one—not blindly biased—that the 
Hyksos Dynasty is now out of place. The present heading 
prefixed to this dynasty, to-wit, “XV Dynasty of Shepherds,” 
differs radically from Manetho’s headings, such as “XIX 
Dynasty of 7 Diospolitan kings,” etc., and, what is even 
more significant, is followed by Manetho’s original heading, 
“of 6 Phoenician kings, who occupied Memphis.” It is evi- 
dent that the designation “Shepherds” is a later addition, 
intended to identify these “Phoenician” kings with the pre- 
tended “Shepherd” kings of Josephus. 


In the list of Eusebius these “Phoenician” kings are des- 
ignated as “Phoenician brothers,’ which is nonsensical on 
its face and cannot possibly be ascribed to Manetho. The 
question arises: What induced Eusebius to call them 
“brothers”? I contend that Manetho, in his History, de- 
scribed them as Pheenician “robbers,” or rovers, and ex- 
plained that the Egyptian word son-u used to describe them 
in the Egyptian annals had two meanings according to the 
determinative attached to it to define its meaning. Ordi- 
narily son-u, with the appropriate determinative, means 
“brothers,” but, in this instance, it had a different determi- 
native, showing that it meant “robbers,” or rovers. Hence 
in his original heading, Manetho designated them as “Phee- 
nician rovers,” a term synonymous with “robbers.” But these 
blind followers of Josephus could not consistently apply this 
opprobrious epithet to the supposed “forefathers” of the 
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Israelites. The definition “brothers” struck them as being 
the true meaning intended. 


We know from native sources that the Hyksos invaders 
were cordially detested by the Egyptians, and that after 
their expulsion from Egypt, equally opprobrious epithets 
were applied to them and to the “miserable” Cushites of 
Ethiopia, who were of the same stock, for Heth, Canaan 
and Cush were all “sons of Ham.” 


We now come to an equally interesting question: If the 
Hyksos were really Canaanites, why did Manetho call them 
“Phoenician rovers?” We must bear in mind that Manetho 
published his History in the Greek language, about 287 B. C., 
and that he used the geographical terms then in use among 
the Greeks. Thus, in speaking of the Baylonians in the time 
of Saites (ca. 2097 B. C.), he calls them Assyrians. 


When the Hyksos retired from Egypt (1837 B. C.) they 
went to Canaan and founded the city of Salem, afterwards 
called Jerusalem. In their new home they were naturally 
called Canaanites, but they also established themselves in 
the district called Phoenicia. This name has been supposed 
to be Semitic, but, in the 22nd year of Amosis, shortly after 
the Hyksos Expulsion, we find the name Fenechu applied to 
prisoners of war who were forced to work in the limestone 
quarries of Tourah, near Memphis. Now the Fenechu—in 
spite of everything that has been urged against it—were 
undoubtedly called Phcenicians. We know, however, that 
the Semites to whom the name was afterwards applied did 
not come to the land of Canaan until centuries after this 
event, and it follows that they were called Fenechu, because 
they inhabited the district which had acquired this name 
from its former inhabitants. As late as the time of Shishak 
(988 B. C.) a portion of the people of Canaan were still 
known as Fenechu, showing that as late as 988 B. C. these 
Canaanites still dwelt side by side with the Israelites, al- 
though the Israelites had become the dominant race. 


In the time of Menephthah (1491 B. C.) the affix sha 
was used to designate foreign bands of rovers and pirates, 
and in the 5th year of this king’s reign, when Egypt was 
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invaded by the Libyans and their Mediterranean allies, the 
Maxyes, Sicilians and Achaians, were designed as Mashua- 
sha, Shikel-sha and Akaiua-sha, that is, “Maxian rovers,” 
“Sicilian pirates.” 

The great nation of the Maxyes, as we know from 
Herodotus, was settled in Northern Africa, west of the 
Libyans. The Sicilians and Achaians also possessed coun- 
tries of their own. But the roving bands of these “peoples 
of the Sea” who joined the Libyans on this memorable occa- 
sion were appropriately characterized as “sha,” that is, 
rovers and pirates. 


The Semites who inhabited the regions East of the 
Delta were similarly distinguished as “Mentiu,” agricultural, 
or settled people, and Satiu, or Shasu, rovers, nomads, or 
beduin. In the same way, the ancient Germans distinguished 
between Sassen (Saxons), settled people, and Schwaben 
(Suevi), roving people. 


In Canaan the Hyksos were known as Canaanites, and 
it was natural for Manetho, who wrote for Greeks, to refer 
to them as Pheenicians, a geographical appellation in vogue 
among the Greeks at the time (ca. 287 B. C.). 


In applying the monumental epithet Fenechu to this peo- 
ple, he faithfully followed the ancient records which he had 
promised to interpret, and his disinterested interpretation 
shows that “Phoinikes” and Fenechu are identical. I heartily 
agree with those who contend that Phoinikes was not de- 
rived from Punt. 


If the Hyksos kings are out of place in the XV Dynasty, 
there ought to be traces of the confusion caused by the 
transfer left in the XVI and XVII Dynasties of Africanus. 
Let us see what changes were deemed necessary to make 
these dynasties conform to the new order of things. 


The XVI Dynasty in the lists of Africanus is now headed: 
“32 other Shepherd kings,’ who reigned 518 years; the 
XVII Dynasty (originally Hyksos) is similarly headed: “43 
other Shepherd kings and 43 Theban kings,” who reigned 
151 years. It is evident, at first blush, that this could not 
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have been Manetho’s arrangement, for this would give us 
the incredible number of 75 Hyksos kings—more than 
enough to fill out one complete Dog-star cycle of 1,460 years. 


We have just seen that Manetho, in his main line, had 
a running total of 76 kings down to the Hyksos Conquest 
(2348 B. C.), at which point he summed up and began a new 
computation, giving the preference to the XV and XVI 
Dynasties of native rulers. 


In this native line—his chronological line—he had 43 
kings between 2348 and 1837 B. C., as follows: 


a EE rere 11 kings, and 251 years 
XVI Dynasty of Thebans................ _ ’ —_ 
i acsicscesicnccmniorins 43“ “ sy « 


Now we happen to know from Josephus that Manetho 
fixed the entire period of Hyksos domination over Egypt 
at 511 years. The 259 years and 10 months of the real 
Hyksos Dynasty, at Avaris, were contemporaneous with the 
260 years of the XVI Dynasty, at Thebes, and Manetho, in 
summing up at the close of the XVII Dynasty (his Hyksos 
Dynasty), no doubt mentioned the fact; that is, he stated, 
that the 6 Hyksos kings and their contemporaries, the 32 
Theban kings, reigned 259 years and 10 months. This ac- 
counts for the strangely mangled statement now attached to 
the XVII Dynasty, namely, “43 other Shepherd kings and 43 
Theban kings,” in which the running total of native kings 
has been substituted for the true number. In other words, 
the transfer of the Hyksos kings from the XVII to the XV 
Dynasty disarranged the entire list, and created so much 
confusion that it became physically impossible to make the 
following dynasties conform to the change. 


The total of 518 years, now assigned to the XV Dynasty, 
which originally had only 251 years, is plainly a duplication 
of the 259 years (neglecting the additional 10 months) al- 
lotted to the XVII Dynasty, and the 151 years now assigned 
to the XVII Dynasty are the 251 years of the XV Dynasty 
since corrupted to 151. 


I can show by Syncellus, who probably made these un- 
warranted changes in the lists of our trustworthy Africanus, 
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that Manetho placed the Hyksos king's in the XVII Dynasty, 
for he (Syncellus), in speaking of the 23 kings enumerated 
by Josephus in his controversial Treatise against Apion, says 
expressly that “we must know that these 23 kings are the 
same set down by Manetho, in 592 years, in the XVII, XVITi 
and XIX Dynasties,” contending that Manetho, beginning 
in the year 3475 A. M. (!), carried this period down to the 
year 4067 A. M. (!). He claims, however, that Josephus gave 
these 23 kings 594 years, beginning A. M. 3477 and ending 
A. M. 4070 (!), adding that he (Syncellus), in this instance, 
follows Josephus, because of his agreement with the Scrip- 
tures. 


Fortunately we now know that this period, which was in 
reality 602 years, began in the year 2097 B. C. (A. M. 3403) 
and ended in the year 1495 B. C. (A. M. 4005). Deducting the 
13 years of Chnebros omitted by Syncellus, the period would 
have covered 589, instead of 592 years, which shows, beyond 
a doubt, that Syncellus, in making this computation, used 
Manetho’s genuine numbers, for the slight difference of 3 
years is owing to the fact that, in restoring Manetho’s List, 
I have carefully adjusted the epoch-reigns derived from his 
Book of Sothis to the astronomically fixed epochs of 2064, 
1944, 1824, 1704 and 1584 B. C., supplemented by the Sed- 
festivals of 1764 and 1494 B. C. 


The reader may wonder why I have gone to such length 
in this matter, but, in view of the various theories put forth 
by my worthy contemporaries, I regard it of vital impor- 
tance, for it serves to demonstrate that there was no inter- 
val, except the reign of Chnebros, between the Hyksos and 
XVIII Dynasties, either of 518, 251, or even 100 years. 


While on this subject, we may stop a moment to en- 
quire why Josephus, in speaking of these foreign conquerors, 
did not mention the fact that Manetho called them Pheenician 
rovers. Josephus was endeavoring to show that these so- 
called Hyksos were the “forefathers” of the Jews, and, there- 
fore, chose the title Hyk-sos as best suited for his purpose. 
This title, as I have pointed out in my History, is not Hyk- 
shasu, that is, “Shepherd king,” as contended by Josephus, 
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but simply Hyk-satu, that is, “Ruler of Foreign Countries.” 
We know to an absolute certainty that one of these rulers, 
Jan-ach, or Iannas, bore this title Hyk-satu, for it appears 
on his colossal portrait-statue discovered by Naville at 
Bubastis. It also appears on Hyksos scarabs. This we 
know, but there is no evidence forthcoming that any ruler of 
Egypt, native or foreign, ever bore the pretended title Hyk- 
shasu. There can be no doubt, therefore, that Manetho, the 
learned priest of Heliopolis, who was born at Sebennytos, 
used the well authenticated title Hyk-satu, which he ren- 
dered, in the plural “Hyku-sos.” It may be that, in this con- 
nection, and to avoid confusion, he explained the difference 
between Hyk-satu and Hyk-shasu, which were pronounced 
alike in the vernacular of Lower Egypt. Josephus, how- 
ever, concluded, in opposition to Manetho, that they were 
called Hyku-shasu, or “Shepherd kings,” because, accord- 
ing to his notions, the Hebrews were shepherds. 


In a remark attached to the 25th reign of his False List, 
Syncellus tells us that, in the 5th year of the reign of King 
Kogcharis of the XVI Dynasty of Manetho’s Dog-star cycle, 
there were, reckoning from Mestraim, the first king and 
settler in Egypt, 700 years and 25 kings, that is, from A. M. 
2776, the time of the Dispersion, in the 24th year of Arphaxad 
and 5th year of Phalex. 

By giving the Memphite kings 1,810, instead of 1,797 
years, Syncellus, as we have seen, forced the beginning of 
the Hyksos Dynasty down to 2084 B. C. and its close down 
to 1824 B.C. This gave him—deducting the 60 years above 
mentioned—2024 B. C. for the one and 1764 B. C. for the 
other. As there were only 687 years between the beginning 
of the cycle (2784 B. C.) and the Hyksos Dynasty (2097 
B. C.) 700 years carried Syncellus beyond the XV Dynasty, 
and it was for this reason that he placed his fictitious king 
Kogcharis in the XVI Dynasty. This again demonstrates 
that the Hyksos kings did not belong to the XV Dynasty. 


Returning to Manetho’s much discussed total of 3,559 
years, ending at 339 B. C., it is altogether immaterial 
whether it was specially mentioned by Africanus, or not. It 
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now appears conclusively that it was Manetho’s own careful 
computation. 


After setting out his excerpt of the Old Chronicle, above 
commented on, and shortly before introducing his version of 
the Lists of Africanus, Syncellus (p. 62 D) tells us that 
Manetho, who was so highly renowned among the Egyp- 
tians, in writing about these 30 dynasties, that is, “the 30 
dynasties, in 113 descents, described in his three books,” com- 
puted the entire period of their duration at 3,555 years. 


As Syncellus found this important statement in Mane- 
tho’s History, which, as we know from Josephus, was di- 
vided into three books, there can be no further doubt that 
these 3,555 years are the result of Manetho’s own computa- 
tion. Without this valuable key, the scientist would be com- 
pletely at sea, because Manetho’s dynasties, as numbered by 
him, do not constitute a continuous chronological line, for, as 
he says himself, the Thinite and Memphite kings, and the 
Saite and Ethiopian kings, as well as other dynasties (which 
can be easily ascertained), reigned contemporaneously. 


In fixing the beginning of this period at 1,586 A. M., 
Syncellus by mistake placed it 20 years too high, a mistake 
probably owing to his desire to make his numbers agree with 
Josephus, whom he had decided to follow. 

In his “Antiquities of the Jews,’ Josephus made the 
interval between the Exodus and the Building of Solomon’s 
Temple 592 years, but in his subsequent Treatise against 
Apion he made it 612 years. Now, as Syncellus probably had 
the first named number in mind, when he arranged his dates 
A. M., he simply moved them 20 years higher up when he 
finally concluded to adopt the last named number as the cor- 
rect one. In no other way can we account for his placing 
Nektanebos about 20 years too high, after copying Mane- 
tho’s statement that his reign came to a close about 15 years 
before the death of Alexander the Great. 


Although, in drawing up his so-called “Canon,” Syn- 
cellus endeavored to follow Josephus and Eusebius, he could 
not always overcome his inborn propensity to change the 
numbers he found in the lists. Thus he whimsically changed 
many of the best known reigns of the XVIII Dynasty, en- 











314 THE WORD 


deavoring, however, to have about 393 years (an erroneous 
total of Josephus) between his “Aseth”’ (No. 32) and 
“Amenophis” (No. 48), where Manetho had only 329 
(263+66). 


His XIX Dynasty, beginning with Thuoris (No. 49) is 
fictitious throughout. It required much ingenuity to so 
manipulate the lists as to make it appear that Thuoris stood 
at 1181 B. C., and, in order to accomplish this, he actually 
entered Thuoris twice, once as No. 49 with 17 years and 
again as No. 58 with 50 years. The same may be said of his 
XX Dynasty, which had been robbed of all its kings, for he 
padded this portion of his list with the entire reigns of four 
successive epoch-kings extracted from Manetho’s Book of 
Sothis, for example: 


59. Athothis (Rampsinitus) .............se0e- 28 years 
60. Kenkenes (Ramesse-larbasse) ............ — 
61. Uennepher (Psusannos [) ........ccccccces — = 
GS. SUSRSN CLISRTMOR TE) ccccccccccccccccese 34 
eT 143 “ 


After thus utilizing these reigns he shrewdly omitted 
them when he came to the places where they really belonged, 
which plainly shows that he knew they were the reigns re- 
spectively of Rampsinitus, King Nile, Psusannos I and 
Osarkon II. 


His list fairly bristles with examples of this kind, but, 
notwithstanding the urgent necessity of concealing these 
facts, he could not resist the temptation to indicate, in a sly 
way, that he was not ignorant of Manetho’s true chronology, 
nor of the astronomical nature of these epoch-reigns, as 
when, with much pains, he places Shishak at 988 B. C. and 
“Amiris” at the epoch 724 B. C., although, in order to thus 
place Shishak, he had to enter the four kings of the XXII 
dynasty before the kings of the XXI Dynasty. But why 
should I be required to multiply examples to elucidate such 
a self-evident proposition? 


My sole purpose has been to extract the precious grains 
of gold from this pile of rubbish, and to clear up for all time 
to come the doubt and uncertainty which these forgeries 
have cast on the trustworthiness of Manetho, the greatest 
chronologist of ancient times. 




















B. C. 
2724 XII Dynasty, after 2724 B. C............. 
2590 Be OE, Tio cc cccccccccccecsce 
2348 ee 
2097 PeUEe EPUROE, BIPGIOD oc cccccccccccceccee 
1837 —— Chebros, before 1824 B. C. 
1824 XVIII Dynasty, Diospolite (Eus.).......... 
1561 XIX Dynasty, Diospolite................. 
1324 XX Dynasty, Diospolite...........cceees 
1139 en «GE. “ED... ccacctucesescedes 
1109 XXII Dynasty, Bubastite...............0.6. 
789 Dee NN. TB ik oc ccccccccscocscces 
730 ee «=, Bccncnceseceeecéeocsecs 
665 OE Er ree 
See MER 4=PPMROE, PUCOIIMs ccc cccccccccccececs 
ee BT I, Bis cc cccssnccceccecsscecs 
397 XXIX Dynasty, Mendesian................. 
377 XXX Dynasty, Sebennite...............0.. 
pT 
REVISED LIST OF MANETHO’S XIX DYNASTY 





2. Menephthes II, the Pharaoh of the Exodus 


3. Menephthes III, generally called Seti Il 





5. Sethos, i. e., Set-necht, including interregnum 








7. Ramesses, i. e., Ramesses IV 


End of Menephthes’ (Seti I) reign 
1. Ramesses Miamoun, i. e., Ramesses II 


4. Amen-mes, before epoch of Mesoré 


Same, after epoch, as “Chamois” (now 12) 


6. Rampshakes, i. e., Ramesses III 


8. Thuoris, i. e., Ta-uret, the standing hippopotamus 


End of Manetho’s II Book and II Cycle 
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ANAL ANAS A 


THE RITUAL OF HIGH MAGIC 
By Eliphas Levi 


Translated from the French by Major-General Abner Doubleday. Annotated 
by Alexander Wilder, M. D. 


Necromancy. 


HE processes of black magic have for their object 
to disturb the reason, and to occasion all the fever- 
ish exaltations which produce the courage of great 
crimes. The conjuring-books, which the authorities 

formerly caused to be seized and burned, were certainly 

not innocent productions. Sacrilege, murder and robbery 
are indicated or understood as means of accomplishing the 
desired results in nearly all these works. Thus in the “Great 

Grimoire” and the “Red Dragon,” a more modern counter- 

feit of the “Great Grimoire,’ we read a recipe entitled 

“Death-Composition,” or “The Philosopher’s Stone. It is a 

kind of mixture of aqua fortis, copper, arsenic and verdigris. 

We also find there processes of necromancy, which consist in 

digging up with the nails earth of tombs and drawing out 

bones, to be held in the form of a cross; to assist at the mid- 

night mass on Christmas in a church and at the moment of 

the elevation of the host to rise and flee while crying: “Let 
the dead come out of their graves!” then to return to the 

cemetery, take a handful of earth which lies nearest to a 

coffin, return running to the door of the church, the inmates 

of which will have been frightened by the clamor, and de- 
posit the two bones in the form of a cross, while still crying: 

“Let the dead come out of their graves!”’ If no one is found 

to arrest you and take you to the mad-house, move away 
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slowly and count forty-five hundred steps without turning 
around. This implies that you follow the highway or that 
you escalade the walls. At the end of these forty-five hun- 
dred steps, lie down on the ground. After strewing, in the 
shape of a cross, the earth you hold in your hand, place 
yourself like one in a coffin, and still repeat in mournful 
tones: “Let the dead come out of their graves!” and call 
three times the one whom you wish to behold. 


We need not doubt that a person foolish and perverse 
enough to give himself up to such works is already prepared 
for all chimeras and phantoms. The recipe of the Great 
Grimoire is certainly very efficacious, but we do not advise 
any of our readers to make use of it. 


CHAPTER XIV. 


Transmutations. 





AINT AUGUSTINE, we have before said, asks him- 
self whether Apuleius was changed into an ass and 
afterward restored to his original shape. The same 
teacher could equally occupy himself with the ad- 

ventures of the companions of Ulysses, changed into swine 
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by Kirke. Transmutations and metamorphoses have always 
been, in the opinion of the vulgar, the essence of magic. 
Now the vulgar who make themselves the echo of opinion, 
the queen of the world, are never perfectly right nor wholly 
wrong. 


Magic really changes the nature of things, or rather 
modifies their:appearances at will, according to the force of 
the operator’s will, and the fascination of aspiring adepts. 
Speech creates its form, and when a personage reputed to 
be infallible has given a thing any name whatsoever, he 
really transforms that thing into the substance signified by 
the name which he gives. The masterpiece of speech and 
faith of this kind is the real transmutation of a substance 
which does not change in appearance. If Apollonius, while 
giving them a cup full of wine, had said to his disciples: 
“Behold my blood! that you shall drink forever to perpet- 
uate my life in you;” and if his disciples had for centuries 
believed this transformation, continued in repeating the 
same words, and taken the wine for the real human and 
living blood of Apollonius, notwithstanding its odor and 
taste, it would be necessary to consider this master in the- 
urgy as the most skilful of enchanters, and the most power- 
ful of all the Magi. We would have to adore him. 


We know that magnetizers give to water for their sub- 
jects, all tastes which please them, and if we suppose a 
magus powerful enough in relation to the astral fluid to 
magnetize an entire assemblage of individuals prepared be- 
sides for magnetism by a sufficient over-excitement, we shall 
easily explain not only the Gospel-miracle of Cana, but 
works of the same kind. 


The fascinations of love, which result from the univer- 
sal magic of nature, are they not truly prodigious, and do 
they not really transform persons and things? Love is an 
enchanting dream (reve) which transfigures the world. 
All becomes music and perfume; all is changed into intoxica- 
tion and happiness. The person that is loved, is beautiful, 
good, noble, infallible, glorious, radiating health and well- 
being; and when the dream is dissipated, we think that we 
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have fallen from the clouds. We look with disgust upon the 
unclean sorceress who has taken the place of the beautiful 
Melosina: the Thezsites whom we took for Achilles, or for 
Nercus. What could we not cause the person to believe who 
loves us, but also what reason or what justice could we make 
those understood who no longer love us? Love begins by 
being a magician and ends as a sorcerer. After having cre- 
ated the falsehoods of heaven on earth, it realizes in them 
those of hell. Its hatred is as absurd as its enthusiasm, be- 
cause it is impassioned; that is to say, subjected to fatal 
influences. Therefore the sages proscribed it by declaring 
it hostile to reason. Were the sages to be envied or pitied, 
when they thus condemned the most seducing of culprits, 
doubtless without having understood it? All that we can 
say is that when they spoke thus they had not yet been in 
love or that they loved no longer. 


Things for us are what our interior ideal (verbe) makes 
them. To believe ourselves happy is to be happy. What we 
esteem becomes precious in proportion to that very esteem. 
Behold how we can say that magic changes the nature of 
things. Ovid’s Metamorphoses are true, but they are alle- 
goric like the “Golden Ass” of Apuleius. The life of beings is 
a progressive transformation, the forms of which we can 
determine, renew, preserve long, or destroy sooner. If the 
idea of Metempsychosis’ were true, might we not say that 
the debauchery represented by Kirke, really and materially 
changed men into swine; for the vices, in this hypothesis, 
would have for their punishment the falling back again into 
the animal forms, which correspond to them? Not metem- 
psychosis, which has often been misunderstood, has one side 
perfectly true. Animal forms communicate their sympa- 
thetic imprints upon the astral body of a man; and this 





_ _*Metempsychosis, the passage of the soul from one relation to another, 
is, in one form or another, the central idea of every ancient religious belief. 
Whether it is not identical with the doctrine of anastasis or resurrection is 
well worthy of consideration. “God is not a God of the dead, but of the 
living,” says Jesus to the Sadducees. Much that has been imputed to Pythag- 
oras, the ancient Egyptians and Hindus, in regard to the soul journeying from 
body to body, has been regarded from a materialistic point of view; still the 
doctrine of pre-existence affords a basis for the sentiment. See Plato; 
“Republic,” book X, and “Thedros.” 
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reflects itself soon on his features, according to the strength 
of his habits. The man of an intelligent and passive gentle- 
ness takes the attractions and the inert physiognomy of a 
sheep; but in somnambulism it is no longer a man’s face 
with the sheep’s physiognomy. It is a sheep we perceive, as 
the ecstatic and learned Swedenborg observed a thousand 
times. This mystery is expressed in the Kabalistic book of 
the seer Daniel, by the legend of Nebuchadnezzar changed 
into a beast, which has been distorted from its true meaning 
as an actual historic occurrence. The same has happened 
to almost all the magic allegories. 


Thus one can really change men into animals and ani- 
mals into men. One can metamorphise plants and change 
their virtue. One can give ideal properties to animals. It is 
only an act of willing. 


One can equally by will render himself visible or invis- 
ible, and we shall explain here the mysteries of the ring of 
Gyges.” Let us first remove from the mind of our readers 
all supposition of the absurd; that is, of an effect without 
any cause or contradictory to its cause. To render one’s 


self invisible, one of three things is necessary: to interpose 
an opaque medium between the light and our body, or be- 
tween our body and the eyes of those present, or to fascin- 
ate the eyes of the latter in such a way that they cannot 
make use of their sight. Now of these modes of rendering 
ourselves invisible, the third only is the magic method. 

(To be continued.) 





*Plato; “Republic,” ii, 3; also Cicero; “Dr. Officiis,” iii, 9. Gyges was a 
hired shepherd of the ruler of Lydia. The earth having opened from an 
earthquake, he found a subterranean apartment or cave-temple, in which 
was a brazen horse. Inside the body of the animal was a human body, with 
a gold ring which Gyges took away. It had the power, when turned toward 
him, of rendering him invisible. He availed himself of the opportunity thus 
furnished, to seduce the aueen and assassinate her husband; after which he 
seized the kingdom. The name Gyges is the Greek form of Gog, a power 
described in the book of “Ezekiel.” 








